WORSNIp 


FEBRUARY 1954 
VOLUME XXVIII : 3 


THE LUGANO CONFERENCE 











CATHOLICISM IN AMERICA 


The attitudes of Catholics toward key political and social issues in the 
United States are reflected, and critically examined, in the weekly 
issues of 


THE COMMONWEAL 


In the magazine’s comment on the current scene you will find fresh in- 
sights and thought provoking opinions. 


Recent contributors include: 
Sean O’Faolain Gerald Vann 
George N. Shuster Jerome G. Kerwin 


Francois Mauriac Evelyn Waugh 
H. A. Reinhold Bishop John J. Wright 


A 17-week introductory subscription brings you perhaps two dozen of 
Richard Hayes’ reviews of Broadway plays; Philip T. Hartung gives his 
views of some 50 new movies; The Commonweal’s reviewers present their 
able and honest appraiasals of over 100 of the latest and most significant 
books. 


Coming Special Issues: 
CATHOLIC BOOK WEEK—February 26 


A trial subscription to The Commonweal ordered on the attached coupon 
(or a facsimile) will include the special issues listed above. 





Special Introductory Offer: 17 Weeks for $2 


THE COMMONWEAL [One year subscription, $7] 
386 Fourth Ave., N. Y. 16, N. Y. 
Please send the next 17 issues. 









































STAAED ALIN, 
TL. ESMEN 








WORSHIP. A Review Devoted to the Liturgical Apostolate. 

Published at The Liturgical Press, Collegeville, Minnesota, by the Monks 

of St. John’s Abbey. Founder: REv. Vircit MIcHEL, O.S.B. Editor: Rev. 

GopFREY DIEKMANN, O.S.B. Associate Editors: 

REV. WILLIAM BUSCH SISTER JANE MARIE, O.P. 

REV. PAUL BUSSARD REV. VINCENT L. KENNEDY, C.S.B. 

REV. MICHAEL DUCEY, O.S.B. REV. JOHN M. OESTERREICHER 

REV. GERALD ELLARD, S.J. REV. H. A. REINHOLD 

RT. REV. MARTIN B. HELLRIEGEL REV. ERMIN VITRY, O.S.B. 

RT. REV. REYNOLD HILLENBRAND REV. DAMASUS WINZEN, O.S.B. 

MR. DONALD ATTWATER REV. CLIFFORD HOWELL, S.J. 

England England 

REV. ALBERT HAMMENSTEDE, V. REV. JAMES O’MAHONEY, 
0.S.B. Germany O.F.M.CAP. Ireland 


Published with ecclesiastical approval. Subscription price: $3.00; two years, 
$5.00. For Canada and other countries: $3.50; two years, $6.09. Single copy, 
30c. Agent for England: Duckett, London. Agent for Ireland: C.T.S. Dublin. 
Published monthly except June and August and entered as second-class matter 
at the Post Office at Collegeville, Minnesota, July 13, 1951, under the Act of 
March 3, 1879. Additional entry at the Post Office at St. Paul, Minnesota, 
granted July 13, 1951. 














compiled from liturgical sources 
and arranged for congregational participation 
by Rev. Norbert E. Randolph 


WAY OF THE CROSS Exceedingly attractive and 
inspiring aid to your parishioners 

The prayers and Sorigeere readings in the WAY OF THE CROSS are taken mainly 

from the Masses and Divine Office of Passiontide, of the ye | Cross, and of the Seven 


Dolors. The Reproaches of Good hy = | run like a refrain through the entire service, 
which can be used as effectively for children as for adults. Retail price : 10 cents. 


LENTEN DEVOTIO 4S Congregational Services for 
Wednesdays or Sundays in Lent 

The COURSE OF WEEKLY LENTEN DEVOTIONS is based upon the seven Peniten- 
tial Psalms and makes use of Epistle-readings, Graduals and Tract, and Collect-prayers 
taken from several of the Lenten week-day Masses, as well as the beautiful penitential 
qeexer of Saint Augustine and the Preces feriales of Lauds and Vespers. Ideal for 

ednesday or Sun 4 evenings, it provides “ordinary” and “proper” parts for six 
weeks of services. Retail price: 10 cents. 


TEN EBR AE TRIDUUM Devotional Service in English 
arranged for Congregational use 

The TENEBRAE TRIDUUM is not saguety a suitable prayer service for the evenings of 
Wednesday, Thursday and Friday in Holy Week, but also an excellent meditative 
—— for the celebration of the Liturgy of the Triduum Sacrum. It utilizes (for 
ea evening) three psalms, three readings and three responsories, selected from 
Matins, together with Lauds of the particular day; it is clearly arranged so the congre- 
gation can readily participate without hesitation. Retail price: 15 cents. 


Clergy Quantity Discounts — , . 

a coptes or — Jaen me ines) elraw eee Samp les will be Air 
100 to 499 copies (assorted titles) avai Mailed immediately 
@ copies OF Tes. ceesecs sce ee. Retail’ upon request 





J. S. PALUCH CO., INC. 


2708-12 North Ashland Avenue Chicago 14, Illinois 


















3222 


au it 


4 


a i Hatt } 
me ati an Haut 


a i : an i 











Skuary 7 


for your parish news which 
you can mimeograph or 


have printed by your local printer. 5 different types of paper available. 
Color of stock varies according to the vestments of the Sunday. 2 different 


sizes: legal 8% x 14 or regular 8% x 11 





ae 
ABI 





y ii: setae cae: Haale | 
te pita ji “i Ht ul ne - 


hypocritical sadness, 


requirement 
he Promixe Of & reward tor our 


carries an article each week on some vital 


question of the day. 
Neither page carries the by-lines of the authors 


features a weekly evaluation of liturgy and life. 


Wm lecteneseat Aooratas 


wlity but net o, 
bs Recexary 
Lenten 
ment ween: 
5 


Spit i 


RHE 
Selim Gale 
iienan at j maa 1 Jit ; 


. 


in hum 
ley: Prayer 
— wing = 
t Goel wives us ¢ 
ezine 
‘Te be contmnes 


Quinquagesima Sunday 


he 213} tisha AF i! asyishs HI 
RRA aah lak: iy’ a a ai afi fi 


Inside Two Pages Left Blank 


Front Page 


Back Page 


Come a 1954 Pacem 


Oa 
= o 
ere 
So: 
a So 
, Of 
5 395 
RSS 
~ oo 
oun oD 
Sc 5 
a 52 
q °°! 
e & 9 
a 
323 
——- 
@ Ot 
c oO 
Ese 
S wo 
25° 
oe 
=a oO 
25 
Zio 
r F383 
~ 2+ 
£<= 
-— ¢> 
2:0 
= -, 
£ oc 
cod oO 
on 
SE 
So 
ast 
252 
=< 





(Father Connell of Cath. U—Father Randolph, Treas. Liturgical Conference.) 
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THE LUGANO CONFERENCE 


VER 
before has there taken place a meeting of liturgical scholars and 
pastoral leaders comparable to that which convened for the Third 
International Congress of Liturgical Studies at Lugano, Switzerland, 
September 12-18. Reports in our November and December issues 
will have given some idea of the scope of the meeting, and the 
roster of names will have told its own story to all who are ac- 
quainted even cursorily with the liturgical field. Most significant, 
however, is the value which the Holy See attached to the meeting. 
It had already shown warm encouragement to the previous two 
Congresses and their program of studying a reform of the rites and 
texts of holy Mass. By asking that this third Congress be held 
nearer to Rome, to allow officials of the Roman Congregations to 
attend more readily, the Holy See clearly indicated its approving 
interest that even the most weighty questions of liturgical reform be 
frankly and openly discussed by competent experts, and gave reason 
to hope that such reforms are in fact being seriously contemplated. 

An instance in point: Up to the present it has generally been 
taken for granted that the Holy See, though positively encouraging 
the use of the mother tongue in the Ritual of sacraments and sacra- 
mentals, did not think it opportune to consider a limited use of the 
vernacular in the Mass (and Breviary). Yet both the Maria Laach 
and the Ste. Odile meetings passed resolutions asking for a limited 
use of the vernacular in Mass; and at Lugano, none less than Cardi- 
nal Lercaro (seconded by Cardinals Liénart and Feltin) eloquently 
supported the earlier petition for facultative use of the vernacular 
in the Scripture readings of parish Masses. With the personal per- 
mission of His Holiness, moreover, the entire proceedings of the 
Lugano meeting have been made public (only one or the other 
paper of the previous two Congresses were published). 

The very presence of Cardinal Ottaviani of the Holy Office, of 
Fr. Antonelli, O.F.M., of the Sacred Congregation of Rites (who 
is one of those most responsible for the new Easter Vigil), and of 
other Roman officials at this third Congress lent, as it were, a “new 
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climate” to the deliberations. Small wonder that the opening pon- 
tifical Mass in honor of the Holy Spirit was sung so cheerfully. 

The acts of the Congress have already appeared in Italian (Par- 
tecipazione Attiva alla Liturgia: Atti del III Convegno Inter- 
nazionale di Studi Liturgici. Edited by Rev. Luigi Agustoni and 
Rev. Johannes Wagner. Centro di Liturgia e Pastorale, Lugano, 
Switzerland. 254 pp.). The German edition, more complete, since 
it contains also all the talks of the “restricted” meeting that pre- 
ceded the general Congress, was due for publication in mid-Janu- 
ary: Liturgisches Institut, Windstrasse 2, Trier. The February La 
Maison-Dieu will carry the French translation. The rights of Eng- 
lish translation have been given to WorsHIP. In this issue we are 
publishing the majority of the talks of more general interest — to 
be continued in our next number — together with the “conclusions” 
of the three Congresses to date. In our March number, too, we will 
have an extended resumé of the more technical scholarly studies on 
the reform of Palm Sunday, Maundy Thursday and Good Friday, 
which as a matter of fact constituted the principal agenda of the 
meeting. 

A few words concerning the authors of the papers herewith pub- 
lished: His Eminence Cardinal Lercaro, archbishop of Bologna, is 
the successor in that see to another prince of the Church who like- 
wise spoke out for needed liturgical reform. It was Cardinal Nasalli 
Rocca’s bold suggestions for breviary and calendar reform in 1946 
(cf. Orate Fratres, XXI, pp. 424-429) which precipitated the 
serious study of that problem that is now being pursued by the 
competent authorities. Faustum sit omen! In this country, Cardinal 
Lercaro is probably the best known of the Italian Cardinals: Time 
has repeatedly featured his anti-communist successes, due chiefly 
to his crusading for social justice.—Rev. A. M. Roguet, O.P., is 
the director of the national French Centre de Pastorale liturgique in 
Paris, and co-editor of La Maison-Dieu. The Liturgical Press has 
recently issued the American edition of his Holy Mass: Approaches 
to the Mystery, and the translation of another of his books, on the 
sacraments, is scheduled for early publication—Bishop Wilhelm 
Weskamm of Berlin stirred the Congress as no one else by his 
description of conditions in East Germany and of the role the 
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liturgy can and should play in forming a firm Christian community 
in such areas.—Fr. Josef A. Jungmann, S.J., of Innsbruck, author 
of the standard Missarum Sollemnia, is one of the great liturgical 
scholars of modern times. 

But first we must give the most important messages of blessing 
and good will for the Congress. That of our Holy Father was 
personally autographed: a rare distinction of late years. 


I. AUTOGRAPHED MESSAGE OF HIS HOLINESS 


We gladly invoke upon the Third International Congress of Liturgi- 
cal Studies a generous outpouring of the divine charisms, in order 
that by means of the knowledge and celebration of divine worship 
the mystical stream of grace may flow more freely and be produc- 
tive of greater joy, and that the life brought to us by Jesus Christ 
may manifest itself more fully and may the more surely transform 
souls. Hence we accompany the labors of the learned Congress with 
our best wishes, and impart from our heart the Apostolic Blessing 
to all and to each of the participants. 

From the Vatican, September 9, 1953. Pius PP. XII 


I. LETTER TO BISHOP ANGELO JELMINI 
LOCAL ORDINARY OF LUGANO 
Rome, September 10, 1953 
Your Excellency: 

I am most grateful to Your Excellency for the courteous invita- 
tion to attend the Third International Congress of Liturgical 
Studies, to be held in your city. 

Unfortunately several other obligations from which I cannot 
exempt myself make it impossible for me to take part in the 
Congress. In spirit, however, I unite myself to all who shall take 
part, imploring the Lord to grant that the Congress achieve the 
end for which it is assembling. 

The proposed topics, chosen with care, are well adapted to 
honor the memory of Blessed Pius X, that great Pontiff who, 
animated by the Divine Spirit, strove so successfully to bring 
about the participation of the faithful in liturgical life, and, as a 
consequence, in frequent and daily Communion, even on the part 
of children of tender years. 


118 WORSHIP REVIT 2 2 a2 




































Boreal Meee d latins 8 












uthor 
gical 


ssing 
was 


urgi- 
order 
rship 
»duc- 
form 
with 


ssing 


. XI 


1953 
Vvita- 
gical 


nnot 
. the 
take 
: the 


d to 


who, | 





ring | 


as a 


part | 





f 





ea eae eee Tee Oe 








The saintly Pontiff wished that the souls most united to Jesus, 
incorporated in Him, might live His own very life—according to 
the strong expression of St. Paul: “Now I live, yet not I, but Christ 
lives in me”—and might thus be prepared to sustain and to carry 
on the hard struggles against the evil that infests the world. 

I note with pleasure that among the topics chosen is that of “The 
Easter Vigil.” Now the many hundreds of reports concerning the 
new Vigil that have reached the Sacred Congregation of Rites are, 
with two or three exceptions, favorable, in view particularly of the 
participation of numerous men in holy Communion, whereas for- 
merly the attendance of the faithful was very sparse indeed. 

I am also very delighted to see that the Congress will likewise 
take up the problem of Maundy Thursday and Good Friday, as 
well as other similarly important topics. 

The recognized reputation of the speakers at the Congress fur- 
nishes a sure guaranty that these matters will be treated in a serious, 
scientific as well as pastoral manner. 

With expressions of profound esteem, most devotedly yours in 
Christ, + Clement Cardinal Micara 
Pro-Prefect of the SRC 


iM. LETTER TO REV. LUIGI AGUSTONI, 
LOCAL SECRETARY OF THE CONGRESS 


From the Vatican, September 8, 1953 
The Third International Congress of Liturgical Studies, whose 
definitive agenda you have submitted to the Holy Father, is an 
important event for the achievement of that hoped for spiritual 
renewal towards which so many energies of the Catholic world are 
today oriented and operative. 

The agreement which your program met with on the part of 
the various organizing centers of the Congress is itself the best 
confirmation of its opportune character. It gives evidence how 
keenly felt is the need for a more informed participation of the body 
of the faithful in the liturgical life of the Church; and it furnishes 
good reason to hope that such participation of the body of the 
faithful in the liturgical life of the Church will exercise upon 
peoples the most beneficial influence, inasmuch as it will renew in 
them a more serious and evangelical Christian life. 
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Consequently the August Pontiff accompanies the deliberations 
of this Third International Congress of Liturgical Studies with his 
best wishes. He is pleased with the careful preparations made for 
it, and, while invoking the divine assistance of our Lord for a most 
successful meeting, he sends from his heart to yourself, to your 
collaborators, and to every participant in the Congress his Apostolic 










Blessing. 
I gladly make use of this opportunity to assure you of my own 
sentiments of esteem. (Msgr.) G. B. Montini 






Secretariat of State 







ACTIVE PARTICIPATION: THE BASIC 
PRINCIPLE OF THE PASTORAL-LITURGI- 
CAL REFORMS OF PIUS X 
















N HIS Motu pro- 
prio “Fra le sollecitudini” of November 22, 1903, Blessed Pius X 
declared, scarcely three months after having mounted the chair of 
Peter, that his first and most urgent task was the restoration of 
divine worship. In fact, the program of his pontificate, announced 
to the world in the encyclical “E supremi apostolatus Cathedra,” 
was the restoration of all things in Christ. He hoped that the true 
Christian spirit would thereby be renewed and deepened among the 
faithful; and “the first and indispensable fountain whence this 
spirit is obtained,” he added, “is active participation in the sacred 
Mysteries and in the public and solemn prayer of the Church.” 
These memorable words, together with the practical regulations 
concerning sacred music which followed, were above all a high and 
solemn sanction of that movement which, initiated at Solesmes by 
Abbot Prosper Guéranger and known as the liturgical movement or 
revival, had already produced notable results both on the cultural 
plane and in practice, and which was making steady progress de- 
spite the difficulties, incomprehension and resistance it encountered. 
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The aim of the liturgical movement, then as now, was to restore to 
the Christian people a loving understanding of the sacred liturgy, 
and thereby lead them to active participation in it. 

Individualism, the typical tendency of the Renaissance, had in 
the religious field found expression in Protestantism and logically 
led to the suppression of the liturgy; in the guise of Liberalism, it 
exercised a decisive influence on the very organization of social life, 
which in turn weakened among the Christian people the sense of 
the “family of God” and by a natural consequence oriented the 
spirit of the faithful to place accent on expressions of individual 
piety. 

Even more directly, Jansenism, by chilling the relations of the 
sons of God to their heavenly Father and terrorizing them into 
staying away from His holy Table, had inhibited or at least lessened 
their most intimate and concrete participation in the “Liturgy” 
par excellence. 

The liturgical movement, bringing to light again through scien- 
tific research the true nature of the liturgy as essentially social 
because it is the prayer of the Mystical Body, and restoring contact 
between the minds of the faithful and the liturgical texts and 
norms, recalled the Catholic communities to nourish their piety 
and their spirit at this most pure fountain. 

The words of the Pope, while authoritatively approving the 
movement, at the same time unequivocally formulated its scope 
and signalized the salutary fruits to be derived from it. 


ACTIVE PARTICIPATION IN THE MYSTERY 


On his part, Blessed Pius X dedicated himself to realize in fact the 
program he had assumed for his pontificate: the restoration of all 
things in Christ. And this program became, as the years succeeded 
each other, the life-story of this great Pope. Doctrine, laws, the life 
of clergy and faithful, the public life of peoples, the relations of 
nations to the Church and to each other — all these were, one after 
another, paternally but firmly taken in hand by the Pontiff and 
renewed in the spirit of Christ, were “restored in Christ.” 

But the first and indispensable source of that spirit which by the 
work of the Holy Father was to renew the face of the earth is, as 
he himself clearly stated, participation in the sacred Mysteries and 
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in the “laus perennis,” the public praise which the Church gives to 
God. 

Applying the principle, the Sovereign Pontiff finally brought to a 
close the sad chapter opened by Jansenism: a chapter all the more 
sad and harmful because Jansenism had never clearly admitted 
the exact limits of its separation from the Church and had con- 
tinued to infiltrate Catholic circles as a poison of varying degrees of 
deadliness. On December 20, 1905, he issued the decree “Sacra 
Tridentina Synodus,” followed in the same year by “Post editum,” 
to facilitate reception of holy Communion for the sick by dispensing 
from the strict natural fast, and in 1910 appeared the decree 
“Quam singulari” admitting children to holy Communion. 

These three decrees stem from an identical motivation: the 
restoration of Christian life and spirit among the faithful. And they 
make more accessible the identical means to that end, the indis- 
pensable and most fruitful means: active participation in the sacred 
Mysteries. 









































CHANT AND MUSIC IN THE LITURGY 


Reception of the holy Eucharist is always the most concrete and 
most profound manner of participating in that Sacrifice which is the 
very center of all liturgy. 

But the Holy Father, who was therefore rightly called the Pope 
of the Eucharist, returned again and again to the theme of liturgical 
participation of the people in the sacred Mysteries and the liturgy of 
praise in other documents: viz., in his Motu proprio concerning 
sacred music, and in the “acts” which followed upon it (instructions 
addressed to the Vicariate of Rome on the same subject; letter to 
Dom Pothier on the occasion of publishing the first Gregorian 
texts ; letter to Mother Cécile Bruyére in response to her gift of an 
illuminated missal). 

The significance he gives to chant and to music in church services 
(“music is an integrating part of the solemn liturgy and shares its 
general scope, which is the glorification of God and the salvation 
of souls”), the proscriptions and limitations he imposes (exclusion 
of everything profane, theatrical, conventional or artistically ob- 
jectionable), the positive norms he establishes for every musical 
composition and its execution in liturgical rites (that it have a 
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sacred character, artistic soundness in composition and execution, 
and universality), and above all his praise and preference for 
Gregorian chant whose full correspondence to the spirit of the 
liturgy he underscores (“it has always been regarded as the supreme 
model of all sacred music”) —all this, while leaving no doubt 
about the mind of the Pontiff, became in effect a factor of in- 
calculable efficacy for the restoration of divine worship and for 
drawing souls nearer to it. 

Such pronouncements served to create around the altar the 
family of the children of God, adding their voices, responding to 
the dialogue, ratifying the prayers, singing God’s glory and implor- 
ing His mercy. This spectacle of the family of God gathered actively 
about their father, the Pope wished to enjoy for himself and also 
to present as a model to all, when, at the pontifical Mass in St. 
Peter’s on the occasion of the thirteenth centenary celebration of 
St. Gregory the Great, the massed students of all the Roman col- 
leges and institutes sang the ordinary parts of the Sacrifice in 
Gregorian chant. 


REFORM OF THE BREVIARY 


Holy Communion encouraged and facilitated, the restored decorum 
of the sacred rites, and the participation by the body of the faithful 
in the Church’s chant, already constituted a promising beginning 
in the Pope’s program of renewal. 

In 1911 the decree “Divino afflatu” carried forward his designs 
—for he had spoken of active participation not only in the sacred 
Mysteries, but also in the Church’s public prayer of praise. 

Noteworthy above all in this decree is the statement that it treats 
only of “primi gressus,” of first steps, which were to be undertaken 
immediately without awaiting further reforms, already under ad- 
visement, but whose realization was foreseen to be more slow and 
difficult. 

Although only “first steps,” the reforms of the breviary con- 
stituted in fact a splendid advance, rich in possibilities and avenues 
of development. 

The new psalter brought the clergy, obliged to the recitation of 
the breviary, into contact with all the psalms every week, without 
adding to their burden. But the abolition of the transference of 
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minor feasts and the restoration of the Sunday, while not lightening 
the calendar, did restore to the liturgical year its basic structure 
and thus made possible to the faithful easier access to this living 
catechesis in which they could effectively grasp and personally 
relive the Mysteries of Christ. 

The way was now open. Those “first steps” of the Blessed Pontiff 
called forth further advances. Pius X had hoped and recommended 
that the faithful unite with the clergy in the official prayer of 
Vespers on Sundays and feastdays; but since his time many have 
taken up the breviary in whole or in part, and use it, in at least 
spiritual union with their clergy, as the norm of their piety. Hence 
the breviary has had to be translated into modern languages to 
fill a widespread need and demand. And our reigning Pontiff has in ) 
our own day granted to all who are bound to the breviary a new 
psalter in a faithful and intelligible version. 

Having thus drawn closer to the altar and become united with 
the hierarchy in the official praise of God, the faithful could be 
expected to experience in this genuine deepening of a renewed 
Christian spirit an ever more live and firm attachment to the 
Church. And this in turn must express itself in docility to her 
teaching authority, obedience to her directives, readiness for filial 
collaboration with her hierarchy, helping them with material sup- 
port where necessary, and in every case sharing their struggles and | 
sufferings. 

The Pope had declared that active participation in the sacred 
Mysteries and in the divine praises is the indispensable fountain of 
the Christian spirit. Confident, therefore, that if they would drink 
of this fountain the Christian people would rediscover their true 
spirit, he called upon priests and faithful to renew their life: he 
took up the battle against modernism to safeguard the purity of 
Christian doctrine, and did not hesitate to condemn with firmness 
errors and deviations which were at the time engaging sympathies ; 
he called upon the faithful to take part in Catholic Action, and 
energetically brought order and discipline to existing movements; 
he refused all compromise with the French government in an effort 
to preserve the liberty of the Church; and while he put an end to 
the last remnants of that Gallicanism which had done so much to 
obscure the beauty of the liturgy in France, he urged the French 
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faithful to resume, as a demand of their Christian life, their sub- 
stantial participation in the offering pro Ecclesia sancta Dei—a 
participation which spontaneously tended to find expression in the 
rite of the offertory. 

“First steps.” The phrase, used originally by Pius X with refer- 
ence to his reform of the breviary, expresses to perfection the work 
of this Pontiff in the history of active participation of the faithful. 
But it must be insisted that the words be understood, not of the 
first hesitating steps of an infant, but rather of the energetic strides 
of a “giant exulting to run his course.” 


THE WORK OF PIUS XI 


In his Apostolic Constitution “Divini cultus,” Pius XI, after an 
obvious allusion to Pius X’s words of the Motu proprio, adds: “It 
is in truth most necessary (pernecesse est) that when the faithful 
assist at the sacred ceremonies, or when pious sodalities take part 
with the clergy in processions, they should not be merely detached 
and silent spectators, but, filled with a deep sense of the beauty of 
the liturgy, they should sing alternately with the clergy or the choir, 
as it is prescribed. If this is done, then it will no longer happen that 
the people either make no answer at all to the public prayers — 
whether in the language of the liturgy or in the vernacular — or at 
best utter the responses in a low and subdued murmur.” 

With these words, as the late Dom Oppenheim remarks, the wish 
of Blessed Pius X became a command: “pernecesse est.” 


THE WORK OF PIUS XII 


Strengthened by these highest possible approbations and encourage- 
ments, the movement for a more active participation of the people 
in the sacred Mysteries and in the perennial divine praises as the 
primary and indispensable fountain of Christian life, continued 
despite considerable hesitation and opposition, and soon gave rise 
to requests and desires which formerly had not been felt or had 
been restricted to a few pioneers. 

These requests and desires were submitted in filial spirit to the 
attention of the Church, who alone is empowered to restore to the 
sacred rites such accidental elements and forms which will facilitate 
the people’s participation. 
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The encyclical “Mediator Dei” of our reigning Pontiff, the first 
document entirely devoted to the sacred liturgy, in 1947 made a 
giant step forward on the way begun by Pius X. 

Its definition of the sacred liturgy as the worship of the whole 
Christ, Head and members (“Capitis nempe, et membrorum’”’) and 
consequently the presence of Christ in every liturgical action (“in 
omni actione liturgica”), the sharing of the faithful in the priest- 
hood of Christ through the baptismal character, and the role proper 
to them as co-offerers in the holy Sacrifice — these are marvelous 
lights that make clear the participation of the faithful in the sacred 
rites. After expounding these principles, the encyclical goes on to 
add, for the realm of practice, its approbation and praise of the 
various forms of the faithful’s active participation in the Mass 
already introduced by the liturgical movement. 

Moreover, opening up luminous perspectives for further adapta- 
tions of the liturgy to new historical situations, the encyclical states 
the principle of the changeableness of the liturgy in its accidental 
forms, and affirms the relative usefulness of the mother tongue. 

Clear perspectives were opened; and very soon after, our Holy 
Father Pius XII himself undertook to realize in fact the most de- 
sired of all, by reestablishing the Easter Vigil. Admittedly beautiful 
in itself, still other reforms seem to be foreshadowed in its new 
elements: the restoration of the blessing of the Easter Candle, the 
abolition of the celebrant’s reading of the prophecies, the period of 
silence between the invitation “Oremus” and the following collect, 
the renewal of baptismal vows in the mother tongue, the elimina- 
tion of the prayers at the foot of the altar and the omission of St. 
John’s last Gospel. 

Besides these precious improvements, there are furthermore the 
more or less extensive permissions for bilingual Rituals and, finally, 
with the Constitution “Christus Dominus,” not only have the 
facilities for frequent sacramental participation in the Sacrifice 
been enlarged according to the spirit of Pius X’s decrees, but the 
celebration of evening Mass was authorized. The pastoral useful- 
ness of the latter is beyond question; but it also has a liturgical 
efficacy and actuality which in certain circumstances are incom- 
parably precious! 

I may be permitted, in this context, to relate a personal experi- 
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ence. I had always regarded Palm Sunday as the great day for 
children. For it is the day when the protagonists are the “pueri 
Hebreorum” and when the pious Hosanna of the “puerile decus,” 
contrasting vividly with the fierce jealousy of the bitter enemies who 
ze already preparing their “crucifige,” receives the joyous approval 
of Jesus: “From the mouth of infants shall come forth perfect 
praise!” 

But it had never before been possible, as it was this year, to 
realize my dream. Nearly 10,000 children, each one carrying an 
olive branch, filed out of the cathedral at sunset of March 29, 
chanting the two antiphons by groups, marched through the central 
streets of the city crowded with onlookers, and then massed them- 
selves on the steps and in the piazza of the Petronian basilica, whose 
doors opened at the singing of the “Gloria, Laus” for the cere- 
monial entry of the Archbishop and for the solemn pontifical 
evening Mass. 

It was indeed a triumphal tribute offered to Christ by the children 
of an entire city: “perfecisti laudem!” 


THE BREAD OF THE WORD OF GOD 


But yet another constant concern dominated the spirit and the work 
of the Blessed reforming Pope: namely, to restore to the Christian 
people the bread of the word of God. 

A catechist himself, he was the Pope of the catechism ; and even 
today the official text for Italy—and not of Italy only — is the 
Catechism of Pius X. With the encyclical “Acerbo nimis” of April 
15, 1905, the Pope reminded clergy and faithful of the necessity of 
a methodical and contemporary study of the doctrine of Christ. 
This encyclical on the catechism may well be compared to the great 
encyclical “Pascendi.” Both have the same goal: to restore the 
genuine word of God to men—who have neglected it or have 
deformed it in order to adapt it to their own sophistries. 

But it was about the word of God as written in the Bible that 
Pius X was most especially concerned. In order to prevent ration- 
alistic “higher criticism” and exegesis from robbing the misguided 
faithful of the substantial nourishment of this divine written word, 
he founded the Biblical Institute to foster research in Sacred Scrip- 
ture, the “Pontifical Biblical Commission” to supervise the study 
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of the Bible, and the “Pontifical Commission for the Revision of 
the Vulgate” to restore critically the text of the most important 
Latin version of the Bible. 

In this manner he who had offered to souls the Heavenly Bread 
of the Eucharist offered to them likewise the wholesome and uncor- 
rupted Bread of the divine word. 

It would seem, therefore, that the widespread hope of our times, 
that the Scripture lessons of the Mass be read by priest or ministers 
in the mother tongue, fits harmoniously into the framework of the 
reforms realized or desired by the Blessed Pontiff. 

This ardent hope of all who are lovingly concerned to foster active 
participation of the faithful in the sacred Mysteries, today can base 
itself not only on the full meaning of that adjective and noun — 
“active” and “participation” ; nor only on the usage of the Eastern 
Liturgies, which often have bilingual, and sometimes trilingual, 
texts; but also on the now frequently granted permissions for 
bilingual Rituals and, above all, on the teaching of “Mediator Dei” 
which recognizes as a matter of principle the usefulness of the 
mother tongue, although of course it restricts permission for it to 
the Holy See —for no one can ignore the high and universal ad- 
vantages that are in fact involved in the use of a single language 
which has become universal and which moreover is incomparably 
suited to give expression to Christian thought. And such no doubt 
is the Latin language. 

But if the “family of God” in its liturgical assemblies could hear 
the word of God in its own mother tongue directly and immediately 
from the mouth of the minister empowered with authority to com- 
municate it, the active participation of the community so much de- 
sired by the saintly Pontiff would seem to be more complete. He 
invited and succeeded in leading the faithful to participate in the 
Liturgy of Sacrifice, by receiving the eucharistic Bread; the direct 
use of the mother tongue for the scriptural readings would similarly 
permit them a more living and fruitful participation in the Liturgy 
of the Word, by receiving the Bread of the word of God. 

It seems to us, consequently, in all humility, that the seed planted 
by the Motu proprio of November 1903 would thereby arrive at its 
full and fruitful flowering. 

+ James Cardinal Lercaro 
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THE THEOLOGY OF THE LITURGICAL 
ASSEMBLY 


LESSED Pius X in his Motu proprio 
“Fra le sollecitudini” of November 22, 1903, insists that the faithful 
can obtain the true Christian spirit at its very source by means of 
active participation in the divine Mysteries. This assertion, so brief 
yet so full of meaning, was as it were orchestrated in the encyclical 
“Mediator Dei” which, in all its amplitude, can in its turn be sum- 
marized in the statement: The liturgical renewal consists in the 
participation of the faithful. In this same encyclical the word “par- 
ticipation” recurs again and again, like a refrain. 

In this paper which we have been asked to give, we would like 
first of all to enumerate the principal acts by which the participation 
of the faithful is realized practically in the liturgical action, and then 
attempt to deduce therefrom a theology of the liturgical assembly. 

Before entering into the heart of the subject, I want to justify this 
order of procedure, which may sound surprising. Wouldn’t it be 
more logical and prudent to begin by setting up a solid theology 
of the liturgical assembly, and from it deduce the efficacious pro- 
cedures for bringing it about in practice? Doesn’t the inverted order 
—which I intend to follow — smack of a dangerous pragmatism, 
since it considers the means before the end, the applications before 
the principles? 

This objection is valid in theory, but no longer holds if one faces 
existing fundamental realities. Holy Scripture existed before biblical 
theology; nor did the Holy Spirit wait until theologians had per- 
fected a good treatise “On the Church” before He founded the 
Church at Pentecost. On the contrary, biblical theology was elab- 
orated through the study of Sacred Scripture, and the tract “On the 
Church” was gradually constructed by induction, on the basis of 
the actual life of the Church. 

Similarly, the liturgical movement began with action: through 
action it was ible to discover its principles and then little by little to 
improve its activity. And that is the order that we ourselves (in 
France) have been following. By making the assembly participate, 
by encountering certain obstacles to that participation and re- 
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flecting on them, by ascertaining the illusory character of results 
obtained by certain forms of participation, we have better under- 
stood the profound reason underlying certain traditional practices, 
and have gradually discovered the doctrinal principles contained in 
these facts, difficulties, failures and traditions. Afterwards, the ex- 
plicit grasp of these principles has permitted us to give to our action 
a more sure approach and a purer style. 

May I be permitted to deduce from the above observations a 
more general conclusion which may be of advantage to all who 
wish to undertake liturgical renewals or reforms. These latter ought 
not to be inspired by theories alone, however sound and beautiful. 
No useful and lasting work can be done in this field without the 
support, the control and ultimately the resistance of facts, whether 
they be liturgical facts contained in the history of our rites, or 
sociological facts that become manifest from the reactions of the 
faithful when subjected to our hopeful experiments. 

If such were not the case, we might expect the Holy See to 
promulgate liturgical reforms as it were from on high, in an auto- 
cratic fashion and without hesitation. Whereas, on the contrary, we 
know how attentive it is to the demands of pastors, and how it 
begins by proposing its reforms “as an experiment” (I am thinking 
of the Easter Vigil), or by granting local indults which can then 
progressively be extended to the universal Church. A good instance 
of the latter is the mitigation of the eucharistic fast and the per- 
mission for the celebration of evening Mass, which only very re- 
cently became codified in the Constitution “Christus Dominus.” 

But it is time that I enter into my subject and begin to treat its 
first part: the practical means for realizing the participation of the 
faithful. 

PRACTICAL MEANS TOWARDS ACTIVE 

PARTICIPATION 
A. The Assembly. It is above all necessary that the faithful form 
a united group, and are not scattered about, indifferent to each 
other and indifferent as well to the action for which they have 
assembled ; they must be grouped together among themselves and 
in relation to the altar. This union, purely local and exterior, is in 
itself a minor thing, but it is the “sacramentum tantum,” the initial 
sign of the mystery of the assembly; it is only a sign which of 
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course has no value of itself, but nevertheless it is a sign necessary 
in order to advance to more profound things. The faithful must be 
gathered together as a sign, especially to themselves, of a united 
assembly. 

This condition, modest but indispensable, of all active participa- 
tion demands considerable effort in the way of pastoral education. 
It will be necessary to fight against the instinctive tendency of the 
faithful to isolate themselves, to gather in small groups, or just re- 
main in the back of church. It will be necessary to abolish all the 
privileges of special seats or reserved benches, for such things divide 
and destroy the community character of the assembly of the faithful 
even externally. 

The effort to achieve even this purely external or, we might say, 
corporal, unity will have its repercussions also in the field of archi- 
tecture and the internal arrangement of the church. To be brief, let 
us say merely that the architecture, if it is to be in harmony with 
the liturgical movement, should not seek its inspiration in the 
Romanesque churches, nor in the Gothic churches with their in- 
numerable chapels, their impractical side passages, their immense 
and immensely distant choir (sanctuary), but rather in the Roman 
basilica and in the adaptation of the Renaissance and of the 
Baroque usually associated with the Jesuit churches modelled on 
the Roman Gesu. 

And finally, to help achieve a united assembly, it is necessary 
that the faithful be persuaded that each Mass is the act of the parish 
as such, and that consequently the high Mass in one’s parish church 
enjoys a privileged position and should whenever possible be given 
preference. 

B. Bodily Posture. It is not enough that the faithful are united: 
they must also show that they are united together for a common 
action and in a common action—and they themselves must be 
fully aware of this fact. It is necessary therefore that they adopt 
common bodily postures, nor should these be arbitrary: external 
uniformity has no value in itself, whereas the common bodily pos- 
tures ought to be in themselves objectively reasonable: they should 
correspond to the various phases of the liturgical action and should 
give evidence that the faithful constitute a unity not only among 
themselves, but also with the altar and the celebrant. 
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Experience proves that such common bodily posture is more than 
just a sign, but is, if we may so express ourselves, an efficacious 
sign: it is effective pedagogy. The observance of bodily postures 
which are objectively reasonable and meaningful not only furnishes 
the onlooker with a spectacle of beautiful unity, but helps to make 
the members of the congregation themselves aware of this unity and 
deepens and increases this awareness, not just notionally, but as it 
were viscerally. 

C. Processions. Uniform bodily postures of the congregation, 
with each one nicely staying in his own place, are however not 
enough. It is necessary that the people move about within the 
church in an orderly and harmonious manner. In other words, 
processions have an important role to play in active participation. 
Nor do they consist in a number of people aimlessly changing loca- 
tion; a procession means that people go from one place to another 
as required by the liturgical rite, in order to make manifest the 
mystery of the Church which is a Body both many and one, con- 
stantly on pilgrimage towards heaven. 

Even if the introit procession (on the model of the Roman 
stations) or that of the offertory may be considered as “luxuries,” 
not always free from a faint moth-ball smell of archeologism, and 
even though the processions of Candlemas, Palms and Easter Vigil 
are of rare occurrence, there is always the Communion procession, 
which is a daily necessity, and whose size as well as orderly and 
edifying execution gives indication of the degree of active participa- 
tion attained by the parish community. 

D. The Chant. It is the chant, however, which occupies pride of 
place in the armory of the liturgical renewal, for it constitutes the 
chief manner of participation. 

1) The chant in fact demands of each individual both self- 
surrender and joy, and at the same time helps to create them ; but it 
is precisely these profoundly interior sentiments which are neces- 
sary for every sacrifice. 

2) The chant, moreover, produces the fusion of many voices 
into an incomparable unity. And, on the other hand, it is by means 
of the chant that the congregation responds to the celebrant and 
thereby unites itself to the sacrificial action. 

3) Nevertheless, nothing seems to be more difficult than to get 
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the faithful to sing, and everyone knows of many failures in the 
field. Such failures derive sometimes from the fact that the com- 
munity is not sufficiently united (and yet it is the common chant 
that helps to achieve such union). But they happen most frequently 
if the people are asked to sing without having been given even the 
minimum technical and spiritual preparation for it; or if they are 
asked to perform too difficult music which really belongs to 
specialized groups; or finally, if they are made to sing too con- 
tinuously, so that they become tired and are apt to say, not without 
reason: One can’t even pray any more! 

4) Because of lack of preparation of the faithful, or because of 
the difficulty of the music, pastors often fall back on the recto tono, 
which is still chant, but on a single note; in such cases the sung 
Mass is reduced to its most simple expression, which is the Missa 
dialogata. This, in common with the Missa cantata, still retains the 
advantage of being the common prayer of the congregation and of 
maintaining the dialogue with the celebrant. But it lacks the lyrical 
element proper to chant, which really ought to characterize the 
Sacrifice of thanksgiving, the new Pasch of God’s new people. 

In such recto tono recitation, too, we must beware of asking the 
people to recite all the prayers so that they are always “busy.” 
Otherwise their common prayer becomes tiring and burdensome, 
and they are prevented from using the final three means of partici- 
pation which I shall enumerate immediately. These final three 
means are the most spiritual, and therefore promoters of active 
participation are apt to overlook them, or think of them last of all. 
And yet, if they are missing, liturgical participation, however com- 
munal, will be merely external and will not attain its ultimate pur- 
pose and its very reason of existence. These three means are: atten- 
tion, admiration, and silence. 

E. Attention is an authentic form of active participation, and 
it is our duty to foster it as much as possible. This matter concerns 
also the architect, for it involves the problems of the structure and 
the position of the altar, the lighting, etc. If the faithful are to be 
attentive to a liturgical rite, this means first of all that it be properly 
visible. But it also demands that the rite be performed in a dignified 
and beautiful manner. 

If our people are to remain attentive to the spoken word, they 
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must be able to hear it easily — and this brings up the problem of 
acoustics and loud-speakers; but above all it requires that the 
prayers and the readings be pronounced well, in an intelligible and 
edifying manner. We must strive to reduce to a minimum and even 
to overcome with all possible and legitimate means, the obstacle 
of a liturgical language not understood. And of course it is neces- 
sary —and this may be most difficult of all—that the preaching 
be interesting. 

A commentary during the Mass itself should have the specific 
purpose of inspiring and directing the attention of the faithful and 
of assisting them to receive fruitfully the word of God. If such 
comments are too long and degenerate into conferences, they will 
result only in tiring and diminishing attention. 

F. Admiration is a lyrical form of this attention. We are not 
advocating that the celebration become a “spectacle” or a “big 
show,” for this would again substitute congregational passivity for 
active participation; at the same time, people come to church on 
days of festival to seek a certain repose and serenity of spirit by 
communing with beauty, whether of ceremony or of song. The cele- 
bration of the divine service ought to be for our people an inspira- 
tion of culture: that is, it ought to enable them to rise to higher 
levels than those in which they daily move. Sometimes pioneers of 
the liturgical movement forget this. They make the people do every- 
thing themselves; they keep them to certain easy (not to say vulgar) 
practices in which the people are continuously “on the go” and 
which exclude every possibility of that leisure which is so essential 
to cult. 

G. Silence, too, is a most important form of active participation. 
Here it is necessary to recall the true and profound distinction which 
the late lamented Cardinal Suhard made between the silence of 
inertia, of individualism, of indigence — that deadly silence which 
we no longer want, and which, too, invites distraction through 
every kind of noise including singing — and the silence of fulness 
which is not a void but a summit: the summit of participation, well 
prepared, built up and nourished by means of instruction, chant, 
and the word. It is in this silence, and in it only, that that union 
with God is realized which is the ultimate aim of every liturgical 
action, and the perfect complement of participation in the Mystery. 
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THEOLOGY OF THE LITURGICAL ASSEMBLY 


The title of this second part of my talk is, I realize very well, too 
broad to allow of adequate treatment. The theology of the liturgical 
assembly ought to investigate that mystery of the presence of Jesus 
Christ in His assembled members according to His promise that 
“When two or three are gathered in my name, there I am in the 
midst of them” (Matt. 18:20). This presence is real, though of 
course it is of a different manner than His eucharistic presence. And 
yet it is this presence which invites and conditions the eucharistic 
presence: for there is no eucharistic presence without a presence of 
baptized; there is no “Mysterium fidei,” no “Mystery of faith,” 
without an assembly of faithful; there is no “vinculum charitatis,” 
no bond of charity, without an assembly of brethren. And this as- 
sembly, already united and sanctified, the Eucharist unites and 
sanctifies still more. 

Such, in broad outline, is the mystery of the liturgical assembly. 
Perhaps I should add that it is precisely in this matter that the- 
ologians can find a magnificent field still poorly explored, to which 
they would do well to consecrate their vigils, instead of endlessly 
repeating school questions which no longer interest anyone except 
themselves. The doctrine of the Church, the doctrine of the divine 
presence in man, the doctrine of the Eucharist and of baptism have 
to combine their lights in order to clarify the profound connotations 
of the mystery of the liturgical assembly. 

For my part, I shall content myself, on the basis of experiences 
of liturgical action, with examining a few elements that characterize 
the structuure of the liturgical assembly, without pretending to go 
to the heart of the mystery. 

The liturgy is an action performed by a people. So much mere 
etymology already teaches us: the liturgy (leitourgia) is the work 
(ergon) of a people (laos). But the “people” in this case are not 
just an aggregation of individuals, constituted solely by the presence 
of a certain number; it is a laos, a people holy, united and con- 
secrated by the sacrament of baptism, which has made of them a 
populus acquisitionis, a regale sacerdotium, a purchased people, a 
royal priesthood (1 Pet. 2:9). 

If it is a holy and priestly people, it is a true people, a people 
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come together from all parts, an “ecclesia,” a convocation of all 
races, of all classes of society, of all degrees of spirituality, and not 
an elite, chosen and distinct, not a conventicle nor a monastery. 
It is because of this heterogeneity, this quality of medley, that its 
unity has the character of the paradoxical, of the supernatural, 
which is inexplicable except in terms of the gift of faith and of 
charity. Whatever, therefore, is demanded of them by way of par- 
ticipation ought not be too difficult. Without being vulgar, it must 
needs be popular. Though it is necessary to arouse our people’s 
admiring wonder and to lift them above themselves, in order to do 
this we must take them as they are. The liturgical movement will 
not truly educate unless these two conditions are observed. 

If it is a united people, it is also however a hierarchical people. 
The Church is not an indistinct and uniform mass of men: it is a 
democracy, but at the same time an aristocracy and a monarchy. 
Active participation does not mean that the congregation performs 
the entire sacred action. As in a symphony orchestra every instru- 
ment and every group of instruments has its own part to play, 
which is not that of the others, so also in the liturgical celebration 
he who presides (the bishop or the priest who represents him) 
performs a distinct role: that of Christ. In our liturgical services we 
must pay special attention that the celebrant always and clearly 
stands forth as the head of the assembly, not its delegate, and much 
less a mere supernumerary. 

Between celebrant and people there are intermediaries: the min- 
isters, the readers, the schola, etc., who may be absent in case of 
necessity but who ought always be at hand in a solemn celebration, 
and finally those people who participate. That means to say that 
these latter are not reduced to the rank of mere spectators or passive 
beneficiaries, but that they actively contribute and play a real part; 
and this means further that they play a part that is proper to them, 
that is their own, although admittedly subordinate. Their part may 
be limited and modest, but it is without question real, important, 
and often difficult of realization. 

It is necessary also that the pastor attempt only those practical 
realizations of which his people are, at any given moment, capable. 
Sometimes it will be more pastorally and religiously wise and use- 
ful for him to content himself with minor but proportionate prac- 
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tices, rather than to strive for goals that are too high, thereby 
burdening his people with loads they cannot profitably carry, or 
catering to a pharisaical pride in religious ceremonies which have 
not a correspondingly important theological value. 

As a consequence, liturgical pastoral work, however important 
and fundamental, is not the whole story. The priest does not fulfill 
his whole mission if he rests satisfied with staging beautiful liturgical 
assemblies. 

Before such assemblies are truly possible, he must evangelize his 
people, must enlighten and unite them in faith; he must make them 
pass over from the world of unbelief and of self-centeredness into 
the kingdom of God, which is founded on faith and on charity. Else 
the liturgical assembly will be an empty and lying sign, and will 
not (as it should) express, if not the realization of, at least an 
honest will for unity in Christ. After the assembly, the pastor must 
labor that those things which have been celebrated in the Mysteries 
may carry over into daily deeds: “that by our way of life we may 
hold fast to the Mystery which we have by faith received” (collect, 
Easter Tuesday); “that we who have celebrated the Easter feasts 
may hold fast to them by life and works” (collect, Low Sunday). 


CONCLUSION: NEED OF INDOCTRINATION 


All these means for bringing about a liturgical assembly would have 
no value if merely imposed from without. Liturgical pastoral work 
cannot consist of a sum total of ingenious recipes, autocratic com- 
mands or purely material tools. To construct well adapted churches, 
to provide the faithful with books and missals, to train them in the 
execution of chant, to improve the esthetic level of altar and church 
furnishings, all this has no value whatever unless accompanied by a 
steady effort of indoctrination while these things are happening. 

And this indoctrination, we say, should accompany and not pre- 
cede the practical initiatives. It would be a serious pedagogical 
error to maintain that active participation of the faithful should 
begin only after a long period of instruction. For such participation 
is itself educative and formative. 

It is best, therefore, to let instruction and liturgical practice go 
hand in hand, in order that they support and explain each other. 
The priest will accordingly propose, gradually and progressively, 
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those forms of liturgical participation of which his people are 
capable and which alone will advance them to the desired end, 
namely, an interior and true participation, of which external par- 
ticipation is merely a means and a sign. Liturgical pastoral work is 
a work of education: and all education demands endless patience 
and a keen sense of the relative value of means. That implies — and 
with this we conclude — that liturgical education has its seat above 
all in the zealous and paternal hearts of the pastors themselves. 

A. M. Roguet, O.P. 


FORMATION AND LIFE OF THE PARISH 
COMMUNITY 


have been asked to report, on the basis 
of pastoral experience in the German dioceses of the Russian oc- 
cupied zone, how the communal celebration of Mass has proved a 
potent factor in the formation and strengthening of parish com- 
munities. 
1) What is the condition of the Church in these territories? 

You probably know that these had been almost exclusively dias- 
pora regions. West and East of them were the areas in which Catho- 
lics constituted a majority of the population, and which therefore 
took care also of most of the pastoral work in the diaspora sections. 
Into this diaspora territory, which since 1945 was completely on 
its own because of the new frontiers to the West and East of it, 
flowed the stream of expellees from the East, beginning with the 
autumn of 1945. 

There are now in this part of Germany some 2,200,000 Catholics 
among some 16,000,000 non-Catholics. These faithful were natives 
of Silesia, Eastern Prussia, the Sudetenland, and in part they came 
also from Eastern Europe (Roumania, the Volga territory, etc.). 
They came from greatly varying religious backgrounds: from Catho- 
lic Upper Silesia with its strong Catholic tradition, which had now 
come to an end; from the Sudeten country, where the consequences 
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of the subjection of the Church to the State and of the Enlightenment 
had been strongly felt ; etc. They came with aching hearts, carrying 
a very heavy cross, and full of doubts. 

The country into which they came had little to offer them so far 
as religion was concerned. It was a diaspora territory, with but few 
churches and priests, and these widely scattered over the country. 
The non-Catholic population is to a large extent estranged from 
their own churches, materialistic in their daily practices, and imbued 
with religious indifference. To this was now added the Weltan- 
schauung created by that aggressive atheism concerning whose power 
and methods I need say little. The new domicile of these Catholics 
in most cases did not have a Catholic church of its own. If there was 
one at all, it was usually three, six or twelve miles away and staffed 
by only one priest. 

The individual parish frequently comprised ten, twenty, fifty, or 
even more villages. These, obviously, did not constitute a coherent, 
organically united community; they were “diaspora.” 

Thus we were suddenly confronted with a tremendous danger. 
Would it be possible to save the religion of these suddenly up-rooted 
and isolated men and women? Would they, who had in no way been 
prepared for struggle and trials, be able to resist as isolated indi- 
viduals, or would they drift into the indifference, unbelief and ma- 
terialistic attitude of their environment? Would the younger genera- 
tion, deprived of community religious life, be able to preserve their 
faith? Could these isolated strangers, spread over wide areas, blown 
about like chaff, ever become a “Church”? 

Our pastoral duty was clear. We had to make every effort to gather 
the individual faithful together and to incorporate them into the 
community of the Church. As in his natural life, so also as a Chris- 
tian man is fundamentally placed into a community : into the organ- 
ism of the Church. Our task consisted therefore in gathering the many 
together, to awaken them spiritually, to bring them interiorly into 
contact with the life of the Church, and to build with them a congre- 
gation of Christ: “You are all one in Christ” (Gal.). This was our 
labor of the past years. 

2) Limitations imposed on religious ecclesiastical life. 

We have in East Germany not only the holy Sacrifice of the Mass. 

Certain other activities are still permitted us outside the house of 


COMMUNITY 139 





God: e.g. certain hours of religious instruction for the young as well 
as for other groups of the faithful ; some charity organizations ; sev- 
eral homes for children and a few nurseries; there exists also a 
Church newspaper which appears every fortnight in a limited edition. 
The majority of Catholics, however, who live in the cities or in 
villages with churches, can be reached by us at present solely through 
the Sunday Mass. 

In the vast diaspora countryside we have, besides an hour of cate- 
chism instruction for children, nothing but “stational” religious serv- 
ices (i.e., without Mass); and even these, very often, are not held 
every Sunday, but only once or twice a month, in Protestant churches 
or other assembly places. 

And everywhere we lack those objectively important factors which 
normally constitute an essential part of the care of souls: we have 
no organized youth activities combining social and religious features ; 
no Catholic education in schools and in public life; no Christian 
social and political activity; no Catholic scientific pursuits and in- 
stitutions; no opportunities to meet outside of church such as are 
normally offered by festivals and celebrations, which would make it 
possible for Catholic families or for Catholic young men and women 
to get to know each other; no gatherings of the parish community 
apart from church services. These and many, many other similar 
aspects of normal Catholic community life are entirely lacking. 

And the absence of these things is a tragic loss. Nor do we in the 
least wish to minimize this loss in the presentation of our topic, for 
we are keenly aware of the dangers resulting from it, and we fre- 
quently experience them. And yet, precisely as a result of our situa- 
tion, we have also become aware as never before that there are 
numerous positive possibilities of parish community life and of 
Christian life as a whole that are inherent in the properly celebrated 
Sunday Mass. 

3) To avoid all misunderstanding. 

It is the aim of the authorities of public and civil life to restrict all 
ecclesiastical activities to the realm of worship, to confine everything 
to divine worship in church. If therefore in the following we speak 
about the celebration of the holy Sacrifice and its function in the life 
and development of our parishes, we certainly do not mean to 
limit ourself to the realm of cult, or to yield up the world and its 
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everyday work and professional life. That is furthest from our 
thoughts. 

The possibility of another misunderstanding should likewise be 
excluded at the outset. In treating of the pastoral function of the 
celebration of Mass, we are not now concerned about psychology or 
pedagogy or the methods of pastoral guidance of the faithful. Our 
aim, rather, is to investigate in how far the divine worship of the 
Church, particularly the celebration of Mass, of sacraments and the 
liturgical year, can really be made to embody the major part of our 
pastoral objectives. 

It is time now to report how we came to experience the need of 
stressing the central Work of all pastoral activity, the starting-point 
and the goal of our labors in the care of souls; and how from it, 
namely, from the Sacrifice of Christ and of the worshipping com- 
munity, we have tried to form the parish into an organic unit, into 
the one Corpus Christi. 


I. PASTORAL EXPERIENCES 


1) The scattered faithful come together into a community to become 
the people of God. 

The scattered faithful, driven out of their home land, torn away 
from the organic unit of their village, their parish community, their 
relatives, are again instinctively seeking to establish community ties: 
they seek out their countrymen, their acquaintances, those who think 
as they do. 

They therefore look forward with joy to Sunday, which offers 
them the possibility of coming together. Without perhaps adverting 
to it, a new eagerness enters into their church-going, and involuntar- 
ily the Acts of the Apostles are being re-enacted, where the “as- 
sembly” of the infant Church is mentioned again and again: “And 
when they had prayed, the place where they had assembled was 
shaken” (Acts 4:31); “When you meet together in church” (1 Cor. 
11:18). 

The instinct to gather together with those of like mind finds a most 
satisfying realization in the common gathering for worship. For they 
have come together out of a spiritual loneliness. The cultivated in- 
difference and the practical materialism of their environment, the 
anti-religious atmosphere of public life in which they are immersed 
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throughout the entire week, serves to increase their spiritual loneli- 
ness and isolation and urges them to common worship, to the church. 

This gathering becomes for them the most important, the most 
all-embracing and satisfying assembly. Rising above their racial dif- 
ferences, the people of God here find themselves interiorly united. 
“There is neither Jew nor Greek; there is neither slave nor freeman; 
for you are all one in Christ Jesus” (Gal. 3:18). 

The former, often thoughtless, churchgoing is superseded by a 
conscious coming together, inspired by the desire to become part of 
the assembly of God’s people. This is in fact the only organic com- 
munity which is possible to them. Whenever the pastor was able 
to capitalize on this situation in a psychologically convincing manner, 
the divine service was placed immediately upon a different footing, 
because a real community consciousness began to develop. 

As a matter of fact, shouldn’t we ask ourselves repeatedly whether 
our “normal” parishes are really true communities — whether the 
number of faithful is not so large that they cannot any longer truly 
“assemble”? Are our faitful under “normal” circumstances per- 
haps so imbued with the spirit of individualism that they no longer 
have a desire for community, but only wish to be left alone? At all 
events, we in East Germany have felt it a grace to have been allowed, 
as above described, to experience the community of the people of 
God and to see it develop. 

2) The assembled faithful must, and desire to, live from their Sun- 
day Mass. 

a) They gather for prayer (Acts 12:12). 

The lonesome Christian seeks and receives what is most import- 
ant: the Mysteries of God and His glad tidings. Face to face with 
these realities, the poor, tortured individual finds peace, and experi- 
ences God and His grace in interior silence. In the holy Sacrifice, 
united to the Lord who “offered Himself” for others, the Christian, 
who finds himself in a strikingly similar situation, learns how to pray 
and to make his own oblation. 

b) They gather to form a community. 

The faithful learn, too, to pray consciously as a community, as the 
community of Christ. In their present condition they have become 
forcibly aware of the significance of common distress, common con- 
cerns, common intercession. Events have shattered their lives, they 
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have experienced the upheaval of all their roots, they are aware of 
the perils and the needs of the Church here and in other places, they 
feel the decisive crisis of the times. 

Consequently genuine prayer, honest and presently relevant peti- 
tions, find a ready echo in their souls, and they become a true com- 
munity of prayer. 

c) They gather in order to sing. 

An especially important role in the prayer and worship of the com- 
munity is played by religious song, which represents such a valuable 
element of our religious heritage. I honestly do not know how a com- 
munity can be led to active participation and communal action with- 
out song. I mean of course that song which arises from the depths of 
man where God touches his soul, songs in which believing men have 
given tangible expression to their deepest and most genuine feelings 
and experiences. 

Song is an essential aid for the formation of a community. It pos- 
sesses the two necessary qualities: the inner feeling of the individual 
and the fellowship of group singing. It is able, therefore, to give in- 
terior depth to divine worship and at the same time to widen it to 
include all present. In other words, it occupies a place of prime im- 
portance in our communities in the way of fostering genuine interior- 
ness as well as active participation. 

It has been said of the Protestant Reformation that it sang itself 
into the hearts of the people. We have had the experience again and 
again that songs (the old and familiar ones, and also those newly 
taught for the sake of establishing a uniform level among the many 
varying groups) have welded the faithful at divine worship together 
in an astonishingly short time and have drawn them actively into the 
service. 

‘This is of immense importance in times when organized atheism 
attempts to destroy the religious life of the people and even of the 
children, and when on the other hand the Christian, living in dan- 
gerous diaspora conditions, instinctively seeks to satisfy his sense 
of community. 

In all this I am speaking about song which the Christian under- 
stands, which he sings prayerfully, song in his mother tongue. 

One point must however be observed in this regard: the song may 
not be inserted artificially into the celebration of the Mass; it must 
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rather be united with it organically, must be suited in content to the 
various parts of the Mass, and it must alternate with prayer and 
silence. There is much that still needs improvement in this respect. 

But to summarize: I cannot visualize true active participation and 
devout celebration of the holy Sacrifice on the part of the faithful 
unless they sing. We have had experience of what that means. 

d) They gather to hear the Word of God. 

The faithful gather around the Word of God, from which they 
must live. “They reported what great things God had done through 
them.” In our Iron Curtain circumstances the Word of God has a 
quite different, and actual, importance. We must remember that these 
faithful are subjected at all times to hearing and experiencing nothing 
but the official reports and propaganda, the full weight of the worldli- 
ness and secularized life around them, without any counterbalance. 

And now they come to God, to the sacred Mysteries, to the re- 
awakening of their weary and overburdened souls; famished and 
eager to listen, they seek the riches of God. It is the specific and set 
policy of the Eastern invader not only to teach materialism in prac- 
tice, but also in theory, and to instil it with all possible and thinkable 
means. All the more, therefore, does the Christian desire to experi- 
ence meaningful sense in contrast to all that senselessness, to exper- 
ience the eternal and divine over and above all that purely temporal. 
At Sunday Mass creation and the Creator must be brought in relation 
again for him, he must be allowed to enter the heights of the super- 
natural, he must be able to find inspiration for his toil and agony. 

The completely secularized world must again be oriented for him 
towards the eternal. He must be enabled to oppose to the tremendous 
aggression on Christian truth and Christian living, which he has to 
endure daily, his renewed, strengthened and replenished Christian 
being. That is what he is looking for! 

The Word of God must, therefore, be broken for him in a life- 
giving manner. 

There are of course certain demands made on the sermon, if it 
is to be homily, explanation of sacraments, apologetics, and guid- 
ance and formation of conscience. But the Word of God, the Scrip- 
ture in divine worship, ought to occupy a much more living role. A 
uniform translation would be a help. But for us, too, even though 
our services were usually of the simplest kind, it was a painful effort 
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to discover the fore-Mass, to bring its words into relief and to make 
them efficacious. It is even more difficult to create a genuine com- 
munity of listeners, and to make of the Word of God a genuine glad 
tidings that can be experienced by all. 

On the part of our liturgy as well as the community there is still 
many an obstacle in the way. 

But our faithful came, and still come, with a tremendous willing- 
ness to listen. Are we on our part truly convinced that men live from 
every word that proceeds from the mouth of God, and that we may 
not send them away hungry? The celebration of Mass must be such 
that the faithful not only remember something of the texts, but also 
are able to make use of them, and hand them on to others. 

The Word of God is a light; it must radiate through our faithful. 
And it is in the Mass that they must be able chiefly to find this living 
Word of God, the Sacred Scripture, so that, returning to their lone 
existence, they may possess it and communicate its life to others. 

3) These faithful have found a “home” in the worship of God. 

Their inner and external lonesomeness and the rupture of all liv- 
ing ties weighed heavily upon them. In the community, however, in 
the celebration of the holy Sacrifice, they discovered the one, holy, 
and catholic Church. The altar of sacrifice, often very primitive, 
and usually constructed and decorated by themselves, becomes in 
fact the table of the Lord, at which they are at home. When there- 
fore the great prayers, familiar to them since childhood, the Gloria, 
the Credo, the Pater Noster, resound through the church, when they 
can add their own cherished community songs, and when the ancient 
and beloved feasts roll round once again, then they really come to 
feel at home interiorly in the Church. “Only now in this foreign land 
have I really become a Catholic,” people would remark. 

Numerous factors have lost their importance: nationality, state, 
region, social standing and rank, profession. To a great extent they 
no longer constitute a “home” for modern man. The decisive ques- 
tion is: Will he find a “home” in his church? He will, only if “patent 
porta et corda’”’: if door and hearts are open to welcome him. 

It is therefore a most serious and primary question for each pas- 
tor, whether he is close to his flock. If he aspires to make the celebra- 
tion of the holy Sacrifice the “home” for his faithful, he ought really 
to know them personally, else he is unable to form a community, 
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to be a father to them: and that is what is most required from him as 
“alter Christus,” especially in the diaspora. For this reason the priest 
must first of all learn the way from the altar into the homes of his 
people, before he can expect the latter to find the way to their home 
around the altar and to the communion of saints in the holy Sacrifice. 

The other question to be asked is, whether our present liturgy is 
close enough to the people. Can it touch their hearts? Can it reach 
this concrete commmunity: i.e., can it reach into the capacities of 
their spiritual experience and move them, in soul and heart, so that 
their offering of the sacrifice with Christ is of greater importance to 
them than their personal human concerns, that they are willing to 
offer themselves to the Father in conscious union with the “Christus 
passus”? 

The question is, whether the prayers such as we have them in the 
liturgy today can truly become the community’s prayer, whether the 
songs assigned to them can become sufficiently “popular” with them. 
The people assimilate values according to their own, particular laws 
of life — and only if they feel at home in the Church of God will they 
participate in its worship. 

4) There the faithful have found a true brotherhood. 

The spirit of brotherhood is a necessary part of a genuine com- 
munity : “One heart and one soul” (Acts 2:45). Charity must always 
and essentially find a place in the activity of the Church, even if not 
formally organized, because it has its origin at the altar, in the Sacri- 
fice of Christ. The procession with gifts at the offertory has indeed 
a profound significance. 

In our case, the gift procession of the offertory became a real 
necessity for us, for the needs of our refugees. The symbolic offer- 
tory procession, as it had been practiced occasionally, quickly 
acquired factual importance. Not every need could be met with the 
offertory, of course. But one should be able here, in the Sacrifice 
of the Mass, to enkindle the virtue of fraternal charity at the love 
of Christ, and to inspire men to seek practical means by which to 
come to the aid of their brethren. 

The paths of love originate from the altar and they are the fruit 
of the celebration of the Sacrifice. Genuine neighborliness, for ex- 
ample, proved to be a work of fraternal charity. The groups of 
helpers in the individual localities, even in the scattered villages, 
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were the first, the strongest and the most vital groups which had 
apostolic, missionary spirit in community life. 

The power from the East wishes to take away from the Church all 
charitable activities and reserve every kind of welfare and care solely 
to the State. The Sacrifice of the Mass celebrated by a community in 
the spirit of fraternal charity will keep the community together 
despite everything. 

In concluding my report on pastoral experiences I should like to 
say that we discovered, amid the privations and hardships, some- 
thing very precious: the basic realities of isolation, of destitution, of 
being up-rooted, of daily life being emptied of meaning, were valu- 
able foundations upon which the celebration of holy Mass could 
be built up from the bottom and from within. They drove the faith- 
ful to conscious action and participation in the Sacrifice. 


Il. SYSTEMATIC EFFORTS TO IMPROVE 
THE MASS CELEBRATION 


The whole situation demanded from the very outset that we find a 
suitable form for the celebration of Mass. In the already existing 
parishes the problem was immediately pressing. Those newly ar- 
rived had varying practices, or none at all, and were frequently far 
removed from sacramental life. There was need therefore to start 
from the bottom, and not to impose a form, but slowly to build up 
a proper form of worship that would correspond to the spiritual and 
religious level of the faithful. Genuine interior participation had to 
be developed bit by bit, and translated into corresponding practice. 

The faithful had to become conscious of their spiritual condition, 
and also of the meaning of any action they were asked to perform. 

First of all we discussed these questions with our clergy, and that 
very systematically, at the regular deanery conferences, in order to 
insure uniform knowledge and aims. 

Then we attempted to bring the faithful to an understanding of 
the nature of a Christian community. They had to understand that 
community is more than a merely spatial or sociological concept, 
but primarily a supernatural reality. In order to achieve this under- 
standing of community, we endeavored to proclaim to them the glad 
tidings of the commmunity of Christ. Everywhere we explained the 
following topics in four sermons: 
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1) The community as Kyriake, as the chosen disciples of the 
Lord. , 

2) The community as Ecclesia, as the elect people of God. 

3) The community as Familia, as children who through Christ 
are standing in the presence of their Father. 

4) The community as Paroikia, as sojourners in the world who 
are expecting the coming of the Lord. 

Consequently they learned to give voice to these truths from their 
hearts by means of the principal community prayers: 

The Credo is the profession of loyalty of the community, as Kyri- 
ake, to their Kyrios, their Lord, Jesus Christ. 

The Gloria and the Sanctus are the songs of praise of the com- 
munity, which, as Ecclesia, is called upon to glorify God. 

The Pater noster is the community prayer par excellence, in which 
the commmunity stands before the Father as His cuncta familia. 

The Kyrie and Agnus Dei are petitions by which the community, 
living in Paroikia, in exile, calls upon the Lord. 

If a community prays these texts understandingly and devoutly it 
comes to understand and to experience its own inner being at every 
divine service. 

Aware, then, of their own being and dignity, conferred upon them 
as a gift by the merciful God, the faithful must now express that 
being in act, and first of all in that Act in which they experience their 
being as a community most profoundly, that is to say, in divine 
worship. For this reason we next presented ideas which we hoped 
would help these Christians to take some action during the divine 
service from interior motives and not merely in some formal way. 
Active participation is not something external, but an interior union 
with the action of Christ, with His praying, teaching and sacrificing. 

We were confronted, therefore, with the question of how to make 
use of the basic realities of the people’s present situation and the 
psychological, religious, human and Christian experiences it has in- 
volved in order to fill the existing liturgical forms progressively with 
vital spiritual realities. 

By way of example: A community of Christians who manage to 
gather together on Sunday from various places, each one individually 
coming from an indifferent, unChristian and unbelieving neighbor- 
hood, will find it easy to understand that the praises of God may not 
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be allowed to be silenced in their country, and that they themselves 
who have been called, who are God’s chosen people, must bring this 
praise to life. Thus it has happened that a congregation started sing- 
ing the Gloria, and spontaneously, before they were conscious of 
what they were doing, they had risen to their feet, because their 
souls had been lifted up. 

We accordingly introduced the faithful, through systematic 
preaching, to the following ideas: 

1) The community in the fellowship of prayer — in order to give 
to their prayer the breadth, the great content and the warmth of the 
early Church. 

2) The community in the fellowship of doctrine —in order to 
achieve in the fore-Mass, ordinarily closed to their understanding, a 
living presentation and receiving of the Word of God and a con- 
scious, reverential and responsible attitude towards it. 

3) The community in the fellowship of fraternal charity (offer- 
tory preparation for the Sacrifice). 

4) The community as a fellowship of sacrifice — in the vital in- 
terior surrender to the Father through Christ. 

5) The community as a table of fellowship — by partaking of the 
same Food the many are gathered together more intimately into the 
one Christ and become His Mystical Body. 

Thus step by step the community became constantly more aware 
of its own inner being and meaning, and in the same measure their 
willingness grew for conscious action with Christ and with their 
brethren as the community of Jesus Christ: “You are all one in 
Christ.” 


Il, HOPES FOR THE FUTURE 


1) Liturgy and people. 

A sermon’s purpose is to bring the objective Word of God here 
and now effectively to the people here present. The same holds true 
of the liturgical celebration. We must ask ourselves: Is it merely 
something external to the faithful or something vital to them? Does 
it remain something alien, brought to the faithful from the outside, 
something staged more or less in its academic or historical form 
which one views passively even when it is performed with dignity? 
Or does it enter into the faithful, so that they interiorly assent to it, 
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actively receive it and take part in it, so that the celebration reaches 
and arouses the inner sources of their life? 

The people have their own particular approach to the things of 
the spirit ; they absorb and accept only what is in some way compre- 
hensible and essentially connatural to them. In all our endeavors our 
chief concern must not be to make certain set forms acceptable and 
customary, but to awaken the life of the spirit, the life of grace in 
man, to communicate it to him and to lead him thereby to a grace- 
inspired activity. 

Perhaps I may be allowed to insert a relevant question: If Chris- 
tians were ever obliged to live without the holy Sacrifice, which 
religious practice would seem to them so attractive and so personally 
a part of their lives that they would make use of it both as individuals 
and as a community ? Such a practice would indeed have real vitality. 
Have we succeeded in making the Mass such? 

In this connection the question arises of how to continue the use 
of ancient forms of worship while at the same time making them 
express the requirements of our times in petition, prayer, and song. 
Furthermore, the question of how the liturgy can absorb into its 
structure popular values, particularly the religious songs of the 
people (which possess real cult value), and how it can assign to 
them an adequate place as well as develop and encourage them. 

We should not allow ourselves to live under illusions. It is quite 
possible, for example, to get the faithful to receive holy Communion 
frequently and also to go to Confession regularly, while at the same 
time unChristian conditions such as animosity, bickering in married 
life, etc. continue as before. Religious practices do not necessarily 
affect efficaciously the lives of the faithful. 

Consequently the smoothly and well performed celebration of 
Mass by a community is not necessarily evidence of such a com- 
munity’s genuine worship: and that alone matters. For the liturgy 
to be close to the people there must exist a living, spiritual contact 
between the liturgy and the people of God — and that means not only 
one or the other particular group, but the general mass of the faithful. 
2) The Mass in relation to life. 

May I be allowed to add here another thought in the form of a 
question? Should not much more be done so that the celebration of 
Mass can effect an organic contact with these people and their lives? 
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How much effort we priests expend on ourselves, for our own 
personal lives and work, in preparing for the Mass by studying its 
texts previous to its celebration! Yet our flock comes from the noise 
and rush of modern life which can monopolize man and rob him of 
his capacity for anything else. We cannot simply throw the Mass texts 
or the Mass celebration at them ; we have no right to place the cele- 
bration of Mass into a vacuum. 

Just one instance: many a preacher sails right ahead with his ser- 
mon without even bothering first of all to establish audience contact. 
Such a sermon remains a monologue. 

Now what possible means are there by which we could establish 
psychological and spiritual contact with our faithful before they begin 
Mass in order to give them some inner preparation — so that their 
understanding may grow, and that from their word and action in 
Mass there may result interiorness and inspiration? Only with such 
preparation will the Mass become a source of interior life and be able 
to lead men to the wellsprings of supernatural life — and only thus 
can the secularized life of our times be sanated and the world be led 
back to God. 

There is need for an organic link with, an organic preparation for 
celebrating holy Mass. Guardini has given us the excellent booklets 
Reflections before the Celebration of Holy Mass, which can be very 
useful to all of us priests and to some of our faithful. But I ask, how 
can we open this same door to our entire parish and take them along 
with us into the very center of divine life? 

Perhaps we need some freer form of preparatory service, besides 
our present fore-Mass, something like a vigil possibly, which would 
leave more room for “contemplatio,” for an explanation of the 
sacramental mystery, for a homily, etc. The “station” of former 
times fulfilled this function. What could take its place today? Good 
song, too, could lead to the threshold of the mystery in such a fashion 
that the people can really enter in. 

I have always felt that this problem was often more easy of solu- 
tion in the modest circumstances characteristic of the diaspora than 
in large churches and communities. 

3) The treasure of the Word of God ought to be more vitally and 
efficaciously brought to the people during divine service (Fore- 
Mass). 


COMMUNITY 151 





The people must be enabled to live spiritually from the Mass, and 
therefore they must be given nourishing substance and not hermetic 
formulas. 

Father Jungmann once pointed out that for many centuries no 
religious instruction in our sense of the word was given, but that the 
power of radiation of the Sunday sufficed because the liturgy was 
something alive and close to the people. It can hardly be maintained 
that this is the characteristic feature of our presentday fore-Mass. 

We are constrained by most dire pastoral needs and fears to ask 
whether the Word of God in the liturgy could not again become alive 
and be proclaimed in a life-giving manner ; whether the entire Word 
of God could not be presented to the community (through a several- 
year cycle of readings); whether instead of the disrupting and un- 
satisfactory present attempt to make certain parts of the liturgy ac- 
cessible to the people by means of Readers, the liturgy itself could 
not again become an open, well stocked cupboard (instead of a 
locked chest) from which Mother Church would hand out her bread 
directly to the “familia Dei.” 

The Church can make rich; she has the wealth of the Mass, itself 
the most sacred of actions, man’s meeting with God in sacrifice and 
sacrament ; she possesses also the treasure of the depth and variety 
of the themes of the liturgical year, she has the power to give life a 
proper rhythm in the cycle of her year, its feasts and solemnities. 
But does the Church actually unlock her treasures? 

If one witnesses and experiences again and again the throttling 
grip of Antichrist on the faithful, particularly on the young, then one 
ceases to consider these questions as merely academic: they have 
become a matter of life and death. 

In other countries, too, where the situation is similar to our own, 
cult actions are usually not interfered with. But does the Church 
in her liturgy really dispense the Word of God and the power of 
grace so that Christians can live by it and be enriched? 

The Word of God, in order that the faithful may become immune 
against the errors of the day and may be enabled to oppose their 
living Christianity to the ideological attacks. 

The power of grace, in order that the community of Christ may 
experience the full power of its Lord even in a world that is alienated 
from God. +t Wilhelm Weskamm 
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PROBLEMS OF THE MISSAL! 


N the Missa 
cantata (and therefore usually also in the Missa dialogata) no 
penitential act (Confiteor, or something similar) is provided for 
the congregation (the Confiteor is for celebrant and ministers). 
Before Communion, too, the Confiteor is for good reasons usually 
left to the server only. The tendency to reduce the accent on pen- 
ance and to stress the joy of the sons of God (plebs sancta, eucha- 
ristia) is understandable enough in the case of the elite Christians 
and the enthusiastic youth who up to the present have been the 
protagonists of the liturgical movement. But is it desirable for the 
obligatory Sunday parish service, which brings together also the 
fringe-Catholics, the indifferent and the sinners? 

Some sort of penitential rite on the part of the congregation 
seems called for in a well-constructed eucharistic celebration. Even 
if it would not produce the justification of sinners, it would arouse 
an awareness of the existence of sin and of the obstacle which sin 
constitutes for proper celebration of the Sacrifice. Such a penitential 
rite would, moreover, correspond not merely to the medieval men- 
tality which was very sin-conscious (cf. the Apologiae, the Con- 
fiteor), but also to the practice of the early Church (cf. Didache 
14: “On the Lord’s day come together . . . and celebrate the 
Eucharist, but first confess your sins that your sacrifice may be 
pure”). 

If such a penitential rite by the congregation were to be intro- 
duced, it should if possible tie up with something already at hand. 
The Asperges could well serve as such a point of contact, for it 
already combines a petition for purification with baptismal renewal, 
and both with a striking external rite. 

But there is also another rite, very widespread in the late middle 
ages, which comes into question as model, and more particularly in 
respect to the place in the Sacrifice where such a penitential act 


: Following i is a summary of the paper read on September 14, in the “re- 
stricted” meeting of specialists. It takes up two of the problems of the missal 
concerning which the 1951 meeting at Maria Laach and the 1952 meeting 
of Ste. Odile had arrived at no definite conclusion: namely, the problem of a 
preparatory penitential rite, and that of the silent prayers outside the Canon. 


THE MISSAL 153 
















should be inserted: the “Public Confession” after the homily which 
follows upon the scriptural readings (cf. Jungmann, Missarum 
Sollemnia, 3 ed., I, pp 631ff.). In not a few dioceses this “Public 
Confession” is in use even today, as a prayer pronounced by the 
entire congregation after the sermon, either in its medieval wording 
(Brixen, Salzburg) or in a modernized version (Wuerzburg, Rot- 
tenburg). —Such a custom corresponds perfectly to the prescrip- 
tion in the Caeremoniale episcoporum (Il, 39), asking for the 
Confiteor plus absolution and blessing after the sermon. 

In favor of having such a rite after the readings and sermon it 
can be argued: readings and sermon have the purpose of portray- 
ing the Christian as he should be; this would accordingly be a suit- 
able background for a glance into one’s own life which perhaps 
corresponds but poorly to that ideal. (At the beginning of Mass 
such a background is lacking.) Moreover, not until this point does 
one enter into the holy of holies, the sacrificial part of the Mass; 
hence, also the Lavabo of the priest is placed here (or rather, 
should be here, as it is in a pontifical Mass). 

In other words, after the readings and sermon and before the 
offertory there should succeed each other, and in the mother 
tongue: the confession of faith (Creed), a general confession of 
sins, and the suffrages. 

For the priest, however, an act of humility at the foot of the 
altar at the beginning of Mass should be retained in the revised 
missal: perhaps substantially what is indicated in the Ordo 
Romanus I (“the Pope prostrates himself on the carpet and prays 
for a short while”) and what has been more clearly specified in the 
later Roman-Frankish Ordines (“this prayer is above all a confes- 
sion of faults”). In the case of the priest, who stands most directly 
before the face of God, a greater concern for purity of soul is ob- 
viously called for; and this should express itself in a suitable rite. 

The Confiteor could be retained as a basic form (unless perhaps 
a psalm is preferred: e.g., Ps. 129 or several verses of Ps. 50), but 
simplified, and not necessarily to be repeated by the minister (there 
are other liturgical instances when the Confiteor is not repeated). 
Simplification is desirable inasmuch as it would increase the formu- 
la’s religious gravity and strength. It seems, namely, that the vision 
of God’s majesty is to a certain extent distracted by the enumera- 
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tion of the saints; and the symmetrical repetition contained in the 
second half, though it may have literary merit, is scarcely any real 
enrichment of the formula. One might well therefore take up again 
a formula that was customary in Cluny in the eleventh century (and 
with some modification is still customary with the Dominicans to- 
day). It reads: “Confiteor Deo, et omnibus Sanctis eius et vobis, 
Pater, quia peccavi in cogitatione, locutione et opere mea culpa. 
Precor vos, orate pro me.” 

The concluding brief sentence, which in these or similar words 
was intended in sacramental confession as a petition for the priest’s 
prayer of absolution, could be omitted entirely —as it is omitted 
in some medieval formulas when used for the prayers at the foot of 
the altar (and as it is absent in the “Public Confession,” where the 
petition is substituted: “God be merciful to me a sinner”). At most 
it should contain only a simple petition to those near him for their 
intercessory prayer, which would then be answered by their 
Misereatur. In the beginning of the formula, when God is addressed, 
it is rather surprising that Christ is not mentioned. Compare this 
with the wording of St. Paul, in 1 Tim. 5:21: “I charge thee before 
God and Christ Jesus and the elect angels!” Our formula might 
therefore perhaps begin: “Confiteor coram Deo omnipotenti et 
Jesu Christo Domino nostro et Curia coelesti universa, quia... .” 

As regards the framework of the Confiteor, a single introductory 
formula with the sign of the cross should precede, either Jn nomine 
. . . or Adjutorium . . . for they mean the same thing. (Ps. 42 
should be recited only on the way to the altar, if at all.) The Aufer 
a nobis should form the conclusion, led up to, at most, by the two 
verses Deus tu conversus and Ostende. The Domine exaudi and 
Dominus vobiscum are appropriate only before a solemnly recited 
oration. 


The silent prayers (outside the Canon) are no older than the 
Carolingian era of the Roman liturgy. In any revision of the missal 
according to Pius V’s principle of reform (“secundum ss. Patrum 
normam ac ritum”) they would really all have to vanish (including 
the prayers at the foot of the altar). At a minimum we would have 
to say today: In order that any of these prayers be retained, a 
justifying reason must, in each single case, be adducible. Accord- 
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ingly, there would be dropped without question: the Oramus te 
Domine which accompanies the kissing of the altar, and which only 
obscures the meaning of the kiss; the continuation of the Lavabo- 
psalm (one or two verses suffice) ; the Suscipe sancta Trinitas (as 
Batiffol already suggested) ; and the last Gospel. 

At the offertory, the action itself should predominate. Apart from 
the Secret prayer, prayers should be retained only insofar as ac- 
companying the actions; for the offering of bread (or for merely 
placing the bread on the altar without gesture of offering?), only 
the opening words of the Suscipe sancte Pater; the prayer at the 
mingling of water and wine; the prayer at the offering of the chalice 
(and probably a brief prayer when receiving the communion-breads 
of the congregation); and as a concluding summary, perhaps the 
In spiritu humilitatis. These formulas could, after the example of 
many medieval missals, end with the Per Christum Dominum 
nostrum. 

Before Communion the Domine Jesu Christe fili might remain; 
and after Communion the Quod ore and Corpus tuum. But the 
latter two should be brought into better harmony (defects of the 
present texts: the first is addressed to the Father, the second to the 
Son; the first in the plural, the second in the singular). 

Josef A. Jungmann, S.J. 


The discussion that followed the paper centered chiefly around 
the confession of faults on the part of the congregation. Almost 
everyone agreed to its desirability (so especially, with further evi- 
dence, Abbot Capelle and Dom Botte). But the question was raised 
whether such a penitential prayer would not be a psychological and 
spiritual “let-down” after the climactic level of hearing the word 
of God (Kirchgaessner). In response it was pointed out that, after 
the word of God’s grace had been proclaimed, the penitential prayer 
would have to stress that we are unworthy of it. 

The idea of a preparatory rite in the sacristy, for celebrant and 
servers, was also recommended for consideration. In regard to the 
shortening of the Mass which the suggestions of Fr. Jungmann’s 
paper would involve: time should in fact be gained, for the suffrages 
and for an extension of Scripture readings. 

In any event, it should be kept in mind that this entire discussion 
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is not primarily about a private Mass, in which perhaps a number 
of things would be preserved which otherwise (in a public Mass) 
should disappear. 


CONCLUSIONS OF THE FIRST CONGRESS, 
MARIA LAACH, 1951? 


HEN the com- 
petent authorities decide to undertake the reform of the Roman 
Missal, the participants in this Congress hope that the following 
suggestions may be taken into account: 

1) All duplications ought to be eliminated: that is, the celebrant 
himself ought not be obliged to recite the scriptural lessons read by 
a Reader, nor the proper parts sung by the choir or the ordinary 
parts sung by the congregation. Rubric 15 of the new Ordo Sabbati 
Sancti offers reason to look forward to the early realization of this 
hope, which is likewise a generally accepted demand of contem- 
porary liturgical science. 

2) The present beginning of Mass, i.e., the prayers at the foot of 
the altar, need some revision. Would it not be preferable to restore 
them to their former place and use, and merely conclude these 
prayers briefly at the altar after having begun them in the sacristy? 
Or should the model of the new Ordo Sabbati Sancti on this point 
be followed, and these prayers be eliminated altogether? [Cf. the 
paper of Fr. Jungmann, read at the Lugano Conference: p. 153 ff.] 

3) The Fore-Mass —a better name for which would be “the 

* This first International Congress was convoked at the initiative of the 
(national German) Liturgical Institute whose headquarters are at Trier, and 
presided over by Bishop Albert Stohr of Mainz, chairman of the official 
German episcopal committee on the liturgy. Some fifty scholars from ten 
countries attended. The Congress adopted two sets of “conclusions,” the 
first relating to the Easter Vigil (cf.WorsHIP, March 1952, pp 201 ff.), the 
second to the Mass. The latter were summarized by us in the issue mentioned, 
but are here given in full, to furnish a better background for evaluating the 
developments of the next two Congresses. The twelve conclusions have in 


mind the normal parish sung Mass (without deacon and subdeacon); other 
forms of celebration were not directly considered. — Eb. 
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Liturgy of the Word” — should take place, not at the altar, but “in 
choro,” analogously to what happens in a pontifical Mass, or at 
Vespers (cf. the new Ordo Sabbati Sancti, n. 12). 

4) The number of orations of Mass should be reduced to a min- 
imum. As a general rule there should be only one. The addition of 
a commemoration should be possible only in exceptional cases. 

5) The present arrangement of the scriptural pericopes would 
seem urgently to require a serious re-examination, in which, more- 
over, a clear distinction should be made between the cycle of read- 
ings for the Sundays, that for special solemnities and feasts of the 
saints, and that for the ordinary weekdays. For the Sundays after 
Pentecost and after Epiphany especially, a three or four-year cycle 
seems desirable. The present arrangement could perhaps remain as 
the first year of such a cycle. 

The scriptural readings for the Sundays and holy days of obliga- 
tion should be so chosen that a Christian who attends Mass only 
on these days would nevertheless, in a few years, come to know the 
essential passages of holy Scripture, particularly of the New Testa- 
ment. The readings for weekdays, on the other hand, would serve 
to give a profounder knowledge of Scripture to a more restricted 
group of zealous faithful; perhaps in this case the ancient practice 
of a continuous reading would be in place, or even permission for 
the celebrant to select appropriate passages. 

In order that the reading of the Bible fulfill its function of com- 
municating the word of God to the faithful more effectively, all 
present at this Congress express their unanimous and most urgent 
hope that in every Mass at which the people assist the scriptural 
readings be done directly and exclusively in the mother tongue. 

6) The recitation of the Creed should occur much less fre- 
quently, and not at all in octave Masses. 

7) After the “Liturgy of the Word,” there follows an isolated 
Oremus before the offertory: here belong the Suffrages (prex 
fidelium). It would seem that for ordinary use a litany form, 
enumerating the intentions and needs of the congregation to which 
the people respond with a set formula, would be preferable to the 
Orationes solemnes form. Moreover, it should be, at least faculta- 
tively, in the mother tongue. 

8) As in a solemn Mass, so in every parish Mass the table of 
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the altar should be prepared only immediately before the offertory : 
i.e., the sacred vessels, and more especially the elements of sacrifice, 
should not be brought to the altar until this moment. 

9) There should be a greater number of prefaces (especially for 
Sundays), and they should, as in ancient times, be more inspired 
with the idea of the memoria passionis than has been the case in 
some of the newer prefaces. 

10) The celebrant should begin the Te igitur only after the sung 
Sanctus and Benedictus have been completed. Within the Canon, at 
least the Amen that occurs several times (if not the Per Christum 
Dominum nostrum) should be eliminated. 

11) When holy Communion is distributed during Mass, the 
Confiteor and its following prayers should be dropped: they are 
appropriate only for the distribution of Communion outside of 
Mass. 

12) Mass ought to end with the blessing by the priest without 
the addition of the Last Gospel — as is already provided for in the 
new Ordo Sabbati Sancti. 

QUESTIONS RECOMMENDED FOR FURTHER AND 

MORE INTENSIVE STUDY 
1) It is desirable that the Secret prayer again be called by its 
proper name of the “Prayer over the offerings,” and that, as the 
terminating prayer of the offertory, it be sung aloud together with 
its conclusion — as is done with the collect and postcommunion. 

2) It is desirable that the great doxology at the end of the canon 
(Per ipsum, etc.) be sung in its entirety (using the tonus antiquus 
orationis). The five signs of the cross should drop out, and the 
“small elevation” take place during the entire doxology, and the 
genuflexion (if at all) only after the concluding Amen. 

3) Highly desirable would be a re-arrangement of the section 
after the Pater noster, in such a way that prayers and ceremonies 
fit together better; and some adaptation of a reconciliation rite 
(Pax) should be introduced for the congregation — but what spe- 
cific form should it take? 

4) Some amplification of the after-Communion part of Mass is 
desirable, perhaps by inserting a prayer, or several, or a song be- 
tween the Communion verse and the postcommunion, which would 
more clearly express sentiments of praise and thanksgiving. This 
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would, as is the case in other liturgies, give us a less abrupt conchi- 
sion to the Mass after Communion. 

5) It is desirable that the present rubric about the use of the 
Ite Missa Est and Benedicamus Domino be altered: let the Ite be 
used in all public Masses, and the Benedicamus in private Masses. 
(The Requiem Mass would not come into question.) 


CONCLUSIONS OF THE SECOND 
CONGRESS, STE. ODILE, 1952! 


T the 
previous year’s meeting at Maria Laach, a certain number of prob- 
lems relating especially to the latter part of the Mass were remitted 
for further study and discussion. These constituted the principal 
agenda of the Ste. Odile Congress, which arrived at the following 
“resolutions” : 

1) It is to be hoped for that in the rubrics of the Missal too, as in 
the 1952 Ordo Sabbati Sancti, pastoral directives be added. 

2) It is to be hoped for: 

a) That permission be granted for the doxology of the 
Canon (Per Ipsum, etc.) to be sung in a Missa cantata and pro- 
nounced aloud in a Missa lecta.? 

b) That its five signs of the cross be dropped. 

c) That the celebrant hold Chalice and Host elevated during 
the entire doxology, and until the people have responded Amen. 

d) That the celebrant make his genuflection (if at all) only 
after the Amen. 

3) It is to be hoped for: 

* The Congress was convoked jointly by the (German) Liturgical Institute 
of Trier, and the (French) Centre de Pastorale Liturgique of Paris. Bishop 
Stohr was again present, as were the bishops of Metz, Nancy, and Strasbourg. 
Nine nations were represented by the forty scholars in attendance. An ex- 
tended report of the proceedings appears in Liturgisches Jahrbuch, Ill, 1, 
pp. 89-94, and a briefer summary in WorsuHIP, February, 1953, pp. 149-153. 
Perhaps the most important paper given, by Abbot Capelle, O.S.B., on 
Rig wd et grad was published in La Maison-Dieu, 1953, n. 35, 
PP. — £D. 


* Cf. the text in which Mediator Dei (n. 104, NCWC C ed. ) witnesses to the 
importance of this doxology and the people’s “Amen.” 
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a) That the Amen after the Pater noster be omitted. 
b) That the embolism (the Libera prayer) after the Pater 
noster with its doxology be sung in a Missa cantata and recited 
aloud in a Missa lecta. 

c) That the sign of the cross with the paten, the kissing of 
the paten, as well as the genuflection be omitted during this Libera. 

4) It is to be hoped for that the prayer for peace (Domine Jesu 
Christe, qui dixisti Apostolis tuis ... ), if it is retained at all, be 
inserted immediately after the Libera. Then only should the cel- 
ebrant sing or speak the Pax Domini, and without any accompany- 
ing ceremony. Thereupon would follow the usual kiss of peace. 

5) It is to be hoped for that the rite of breaking and com- 
mingling the Host follow upon the kiss of peace, but without any 
accompanying ceremony. During the breaking, the congregation 
could sing the Agnus Dei; in a Missa lecta the priest could say it 
after the breaking. Only now would follow the two preparatory 
prayers for holy Communion — if they are kept at all. 

6) It is to be hoped for that, if holy Communion is distributed, 
the priest retain only half of his Host for his own Communion; the 
other half he would break into pieces and place with the small 
hosts, and distribute them first of all, preferably to the servers. 

7) It is to be hoped for: 

a) That the Confiteor, Misereatur and Indulgentiam be 
omitted before the distribution of holy Communion during Mass. 

b) That, if there are many communicants, the priest be per- 
mitted to use a shorter formula for distribution: e.g., Corpus 
Christi, or Corpus Domini. 

8) It is to be hoped for that pastors be encouraged to have the 
commun.un verse sung during the distribution of holy Communion 
at parish Masses, and if possible, in a more solemn fashion. This 
could be done by singing the corresponding psalm, and inserting the 
verse at regular intervals as a refrain. In every case, text and melody 
should be such that the people are able to have a part in the singing. 
For this reason, the use of the mother tongue would here be espe- 
cially appropriate. 

9) It is to be hoped for that in parish Masses (apart from 
Requiems) the Ite Missa Est be the exclusively used formula of 
dismissal, to which the people would answer aloud Amen. 
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CONCLUSIONS OF THE THIRD 
CONGRESS, LUGANO, 1953! 


HE Congress of 
Liturgical Studies, meeting at Lugano on September 15 to 17, 
wishes to express its utmost loyalty and gratitude to His Holiness 
Pope Pius XII, who not only gave most wise and authoritative 
guidance to liturgical activity by his encyclical “Mediator Dei,” but 
also by means of new dispositions and directives accommodated 
liturgical practices to the needs of our own time, and deigned to 
give abundant encouragement to this very liturgical meeting with 
his Apostolic Blessing. 

Most humbly, therefore, and confidently does this Congress sub- 
mit to the benign consideration of the Supreme Pontiff the present 
petitions (vota): 

I. Gratefully recalling the words of Blessed Pius X concerning 
the active participation in the sacred Mysteries to be striven for by 
the faithful, words which were solemnly confirmed by subsequent 
pontifical documents, this Congress wishes to voice its full aware- 
ness that such participation is the most fruitful source from which 


*In our November and December issues, some account was given of the 
unique importance of this third international Congress, more particularly be- 
cause of the specific encouragement given it by the Holy See, and the pres- 
ence of so many representative prelates, Roman officials and liturgical scholars 
and pastoral leaders from many countries. The following four “vota” or 
earnest wishes, resulting from the Congress, were directly submitted to the 
Holy Father, who iously permitted them to be made public together 
with all the papers delivered at the Congress. These four petitions were first 
of all unanimously approved in a special meeting at which were present all 
the bishops attending the Congress, the several national organizers of the 
meeting, and Abbot Capelle, O.S.B., Fr. Antonelli, O.F.M., of the SRC, Fr. 
Jungmann, S.J., and a number of other internationally outstanding scholars. 
They were then presented to the entire assembly, which gave them unquali- 
fied support. Cardinals Liénart of Lille and Feltin of Paris, through Fr. Gy, 
O.P., likewise identified themselves explicitly and officially with the resolu- 
tions of the Congress. Bishop Jelmini, Ordinary of Lugano, presented the 
petitions to the Holy Father, and Cardinal Ottaviani personally gave him a 
detailed report of the Congress and its deliberations, which His Holiness was 
pleased to call “molto consolante.” We are printing herewith the text of the 
Con ’ official statement to the Holy Father, followed by a commentary 
on the petitions by Dr. Johannes Wagner, head of the German Liturgical 
Institute (Trier) and international secretary of the meeting, and Dr. Luigi 
me ~ - secretary of the Lugano Diocesan Center of Liturgy and 

‘astoral. — ED. 
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the faithful are to draw the life of Christ more abundantly ; nor is it 
to be doubted that this holds true in our time, and will hold true in 
the future also, and in fact more patently, in mission areas and in 
those regions separated from the unity of the Church, or the so- 
called diaspora. 

II. Recalling the apostolic concern of the Sovereign Pontiffs, 
made manifest by the decrees of Blessed Pius X and by the more 
recent constitution of our Most Holy Father Pope Pius XII, that 
the faithful be nourished with the eucharistic Bread by more fre- 
quent participation at the holy Table, this Congress expresses the 
wish that the nourishment of the divine word may similarly be 
made more easily available to the minds of our people — and this 
result would seem to be obtainable if the family of God could hear 
the scriptural lessons in Mass directly and immediately from the 
mouth of the celebrant in its own mother tongue whenever the 
number of people present would warrant it. 

III. In order that the people may participate more easily and 
more fruitfully in the liturgy, this Congress most humbly asks that 
the local Ordinaries be empowered to permit the people (if they so 
judge opportune) not only to hear the word of God in their own 
tongue, but also, as it were, to respond to it, by praying and singing 
in their own tongue even during a Missa cantata. 

IV. Since it is clearly evident that most precious fruits resulted 
from the very opportune restoration of the Easter Vigil by the 
Sovereign Pontiff Pius XII, this Congress wishes to express its 
gratitude for the pastoral solicitude of the Holy See, and to ask 
that the celebrations of the entire Holy Week too be submitted to a 
similar reform. 


COMMENTARY 


I. The Congress of Lugano chose as its theme “Active Participa- 
tion” in order to pay homage to the memory of Blessed Pius X on 
the fiftieth anniversary of his coronation as Supreme Pastor of the 
Church. By its first “votum,” it wished to reaffirm its earnest con- 
viction as to the theological value and the vast practical import of 
the Pope’s happy formulation of principle. 

In fact, encouraged by the results obtained in our times by vari- 
ous forms of active participation, which through the encyclical 
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“Mediator Dei” have morever received authoritative approbation 
and an additional essential impulse, and foreseeing, with His 
Eminence Cardinal Lercaro, “new and bright perspectives opening 
up for a further adaptation of the liturgy to new historical situa- 
tions,” the representatives of the liturgical movement from thirteen 
nations believed it opportune as the first result of their deliberations 
to emphasize once again and above all the profound significance and 
pastoral fruitfulness of this “active participation,” by which is 
achieved that end which Christ Himself in founding the Church 
has given to her. 

II. Proceeding, next, to examine which concrete forms of active 
participation are possible, we heard with joy the words of Cardinal 
Lercaro: “This ardent hope (for vernacular Scripture readings in 
Mass) on the part of all who are lovingly concerned to foster active 
participation of the faithful in the sacred Mysteries, today can base 
itself not only on the full meaning of that adjective and noun — 
‘active’ and ‘participation,’ not only on the usage of the Eastern 
Liturgies which often have bilingual and sometimes trilingual texts, 
but also on the now frequently granted permissions for bilingual 
Rituals and, above all, on the teaching of ‘Mediator Dei’ which rec- 
ognized as a matter of principle the usefulness of the mother 
tongue.” Thus encouraged, the Congress wished, therefore, to 
formulate the unanimous hope of all participants concerning this 
matter in two separate petitions. 

The first concerns the place and use of the mother tongue in the 
“Liturgy of the Word” during Mass. This “Liturgy of the Word,” 
besides having the purpose of praising God, is also directly or- 
dained for the instruction of the Christian people. In this respect, 
too, His Eminence Cardinal Lercaro perfectly summarized our 
common sentiments by affirming: “It would seem that the wide- 
spread hope of our times, that the Scripture lessons of the Mass 
be read by priest or ministers in the mother tongue, fits harmoni- 
ously into the framework of the reforms realized or desired by the 
Blessed Pontiff. If the ‘family of God’ in its liturgical assemblies 
could hear the word of God in its own mother tongue directly and 
immediately from the mouth of the minister empowered with au- 
thority to communicate it, the active participation of the community 
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so much desired by the saintly Pontiff would seem to be more 
complete.” 

The participation of the faithful in the banquet of the eucharistic 
Bread of Life has been facilitated by providential and most com- 
mendable reforms through pontifical decrees. It would seem, there- 
fore, that this should be complemented by and integrated with a 
similar more ready accessibility of all the faithful to that banquet 
of “supersubstantial” food, in which there is distributed to the 
people the whole and healthful Bread of the Divine Word — which 
would operate with sacramental efficacy because of its essential 
connection with the mystery of the Church, who in her teaching 
office has been constituted the infallible custodian of the word 
of God, and in her priesthood, the mediatrix between man and God. 

The thoughts of His Eminence Cardinal Lercaro were paralleled 
in their papers by other speakers in this same Congress: by His Ex- 
cellency Bishop Weskamm, bishop of Berlin, by Fr. Hofinger, S.J., 
Professor Dr. Zanetti, and others. 

As a matter of fact, this is not the first time that this hope has 
been publicly expressed. It was similarly formulated: at the first 
national liturgical congress of Germany, Frankfort, 1950; at the 
1952 national Italian Liturgical Week held at Brescia; at the first 
international congress of liturgical studies, convened at Maria 
Laach in 1951; at the second international congress at Ste. Odile 
in 1952; at the Liturgical Week for East German dioceses, held 
at Berlin in 1953; at the national American Liturgical. Week at 
Grand Rapids, 1953; and on other occasions. 

When the Supreme Authority will think it opportune to take the 
initiative in channelling and giving effect to this common hope, it is 
certain that the immense pastoral good deriving from such an un- 
locking of one of the great treasures of the Church would attain 
its true and most beneficial scope if it were accompanied by a new 
ordering of the scriptural pericopes of Mass, so that the “Liturgy of 
the Word” could communicate to the faithful the full riches of 
Scripture. This could be achieved by distributing the vast scrip- 
tural content into a four-year cycle of Sunday readings. 

III. The third petition concerns the active participation of the 
faithful in a particular form of the Missa cantata. 
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It is well known that the general decree of the Sacred Congre- 
gation of Rites of May 22, 1894, and Pope Pius X’s Motu proprio 
on sacred music of November 22, 1903, formally forbade the 
singing of texts in the mother tongue during a Missa cantata. Such 
a decision was certainly opportune, in view of the infiltration into 
the liturgy of music which was not always suited, either in text or 
melody, to the celebration of the liturgical mystery, or which did 
not always further the development of a sound and authentic piety. 

Nevertheless, in certain regions, e.g., in Germany, where com- 
munity singing in one’s mother tongue was more deeply rooted in 
the hearts of the people, the custom continued to maintain itself; 
and a letter from the Holy See’s Secretariat of State to His Emi- 
nence Cardinal Bertram, dated December 24, 1943, declared that 
such a custom could be most benignly tolerated for Germany 
(“benignissime toleretur’’). 

Now considering the abundant pastoral fruits that have been 
obtained by this particular form of active participation in the sacred 
Mysteries (called officially “Missa cantata cum populi cantu in 
lingua materna,” and popularly, “Deutches Hochamt’’) ; keeping in 
mind, morever, from the juridical point of view that the Holy See 
already “most benignly tolerates” such a form for certain regions 
where the custom has an uninterrupted tradition of centuries, the 
representatives of other countries humbly voice their hope that their 
own Ordinaries be empowered to permit a similar celebration of 
the Missa cantata in which the people could sing suitable texts in 
their own mother tongue.? 

The constant experience in those regions where such a form of 
sung Mass is permitted gives guarantee that the petition in no way 
aims at eliminating or even at diminishing esteem for and the prac- 
tice of the venerable and traditional form of the Missa cantata in 
Latin. The ideal form of the Missa cantata must continue to 
flourish side by side with the hoped-for form in which the people 
would be permitted certain chants in their own tongue. 

With this adaptation to changed historical circumstances pastors 


* At the Second International Congress, Ste. Odile, 1952, this matter was 
discussed at considerable length, and representatives of countries other 
than Germany were unanimous in recognizing the evident benefits and ad- 
vantages involved in such a form of sung Mass — but no official action was 
taken by the Congress. — Ep. 
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could succeed more readily (as is evidenced in those areas where 
this form is in use) in getting the faithful to take a more intimate 
share in the action and in the fruits of the sacred Mysteries — by 
singing the successive ordinary parts of the Mass which directly 
belong to them, and by means of certain songs at the offertory and 
during the distribution of holy Communion.* 

The importance and the effect of such song in the vernacular 
upon his faithful was impressively highlighted by His Excellency 
Bishop Weskamm, who compared it to spiritual blood plasm that 
transforms those present at the sacred celebration into a true sac- 
rificial community, into an “ekklesia” and a “paroikia.” 

IV. Finally, the large part assigned by the Congress program to 
the restoration of the liturgy of the entire Holy Week was in itself 
clear evidence of unanimous interest, as well as unmistakable rec- 
ognition of the abundant spiritual fruits that have resulted from 
the first step already accomplished: the restoration of the central 
Mysteries of the liturgy by the new Ordo Sabbati Sancti. The many 
national surveys made and the reports on them given at the Con- 
gress concerning the Easter Vigil revealed an astonishing consensus 
about its new pastoral effectiveness, so that all present could not 
but be filled with hope that this auspicious beginning be extended 
also to the rest of Holy Week. The Congress studied a number of 
aspects of the problem, but purposely abstained from going too 
much into the details of such a reform, knowing that it had no 
competence to elaborate any concrete schemes in the matter. 

The discussion showed, moreover, that there could be a healthy 
difference of opinion even among experts concerning certain prob- 
lems involved in the restoration of Maundy Thursday and Good 
Friday; but this only strengthened the conviction of all that the 
entire Holy Week does stand in need of an integral restoration. And 
therefore this fourth petition was formulated. 

In these four “conclusions” or “vota” too, the Congress of 
Lugano followed the maxim which it had adopted as its program: 
to add “a modest contribution to clarifying those methods which 
render active participation of the faithful in the holy Mysteries of 
the liturgy more precious and fruitful.” 


* Cf. “Conclusion” n. 8 of the Ste. Odile Congress: p. 
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THE PASSION 


Especially prepared for Lent. A 32 
page photographic presentation of 
the Scriptural accounting of the 
Passion of Christ. Illustrated with 
outstanding art reproductions that 
record the events of Our Lord's life 
from the Last Supper until the Resur- 
rection. A dramatic and narrative 
unfolding of the Paschal Mystery. 
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THE APOSTOLIC ITCH — Vincent J. Giese 


A penetrating appraisal of the lay apostolate by a layman, and frequent 
contributor to “Worship.” In light of his experience and observation of the 
apostolate, he tackles the problems of the laity in their search for a vocation 
in the Church, and the kind of spirituality which must accompany any personal 
apostolic dedication. He ends with an inquiry into the American environment 
for a glance at the great tasks which the laity must undertake. $2.75 











WISDOM SHALL ENTER — Father Leo J. Trese 


Once again some great Catholic truths are presented in a language 
understandable by all. Father Trese now turns to modern apologetics. Cutting 
through involved philosophical and theological arguments, he recasts them 
in the terms of everyday life. A full-blown course in Catholic Dogma in 150 





























pages of enjoyable reading. $2.75 
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